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The praise is for Allah #; may prayers and peace be upon the Messenger of 
Allah, his family and Companions. 


Indeed, the noble brother, Abū Misa Raha al-Amriki has sought from me 
permission to translate my book entitled Aiding the Khatib and Imam in Un- 
derstanding the Rulings of Being an Imam Within the ‘Ummah into the English 


STATEMENT OF PERMISSION 


language. This request pleases me in that the benefit can spread; and I have 
granted him permission to translate, print, and publish it, seeking the face of 
Allah, the Mighty and Majestic. I likewise advise him, myself, and all who read 
it to continue to seek knowledge from its people. And I ask Allah % for tawfig 
in every good and for aid upon this; for myself, him, and all of our Muslira 
brothers and sisters. And we ask Him, Exalted be He, to forgive us and have 


mercy upon us; indeed, He is Forgiving and Merciful. 


May Allah Æ send prayers, peace, and blessings upon the Prophet Muhammad, 


his family, and Companions. 


This has been stated and written by Muhammad ibn Zayd ibn Muhammad al- 
Madkhali, 20 Rabi’ ath-Thani 1439 H. 


INTRODUCTION OF 
SHAYKH AHMAD IBN YAHYA AN-NAJMI 


The praise is for Allah %; may prayers and peace be upon the Messenger of 
Allah; his family and Companions. 


To Proceed: 


The noble Shaykh Muhammad ibn Zayd ibn Muhammad al-Madkhali, may 


Allah Æ grant him success, has sent to me his treatise which he has titled: 


AY dole) däi Ae5Yly ella sd! dle! 


Aiding the Khatib and Imam in Understanding the Rulings of Being an Imam 
Within the ‘Ummah. 


It is a two-part compilation of answers to questions regarding ‘agidah and 
figh. The ‘agidah collection contains questions and answers regarding all as- 
pects of ‘aqidah. The figh collection contains questions and answers specific 
to purification and prayer; including the congregational prayer, Friday pray- 
ers, the two ‘Eid prayers, the prayer for seeking rain, the eclipse prayer, and 


washing the deceased. 


I focused on reading the ‘agidah collection twice, and I see that he has been 


successful within it to give correct answers in a manner that is succinct yet 
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student of knowledge, as well as he who is in charge of being an imam for 
the people. I encourage the students of knowledge to read it and benefit not 
devoid of important aspects. Due to this, it is beneficial for the beginner 


from it. 


Written by Ahmad ibn Yahya an-Najmi, 1 Muharram 1428 H. 


INTRODUCTION OF THE 
NOBLE SHAYKH AND FATHER 
ZAYD IBN MUHAMMAD AL-MADKHALI 


The praise is for Allah 3; may prayers and peace from Allah # be upon His 
slave and messenger Muhammad; the Hashimi Qurashi Arab prophet; and 
upon all who adorn themselves with his character and follow his guidance with 


the correct understanding. 
To proceed: 


The virtuous son Muhammad ibn Zayd al-Madkhali has presented to me a 
research that is concise, beneficial, and useful for himself and his brothers from 
the students of knowledge; specifically, the imams of the mosques, and those 
who deliver the Friday sermon. Within it he speaks regarding the correction 
of the creed, the tremendous religious rites; as well as what is connected to 
that which is from rights, obligations, etiquettes, and manners; based upon the 
methodology with which the Chief of the Creation and the Messenger of 
Islam, Muhammad, came with. May the best and purest form of blessings be 
upon him. It is in question and answer format. He mentioned the reason that 
led him to compile the book in this manner, and I saw fit that it should be 
printed and published in order that its benefit can spread, and the reward may 


be perpetuated for him. I ask Allah # for success and uprightness in everything 


SHAYKH AND FATHER, ZAYD IBN MUHAMMAD AL-MADKHALI 


we do and spread; for us, him, and all the believers. May prayers and peace 
from Allah # be upon our Prophet Muhammad; the chief of humanity and 


the bringer of tremendous pure legislation. 


Written by Zayd ibn Muhammad Hadi al-Madkhali, 20 Dhil-Qa‘dah 1428 H. 


PREFACE TO THE THIRD EDITION 


The praise is for Allah 3; may blessings and peace be upon the Messenger of 
Allah, his family, and Companions. 


To proceed: 


You will find within this edition corrections and important additions. I ask 
Allah # that it be beneficial and useful. I thank Allah, the Exalted, for His 
favors; then I thank all who aid in the spread of good and direct toward it. I, 
likewise, ask Allah # to accept all of their righteous deeds and pardon us and 
them. May blessings and peace from Allah Æ be upon our prophet 


Muhammad, his family and Companions. 
Your Brother and one who loves you for Allah’s sake, 


Muhammad ibn Zayd ibn Muhammad al-Madkhali, 12 Sha‘ban 1437 H. 


PREFACE TO THE FIRST EDITION 


The praise is for Allah 3 who has favored us with the religion of Islam, and 
has chosen our Messenger, upon him be prayers and peace, from amongst the 
creation. I testify that none has the right to be worshiped except Allah, the 
King, the All-Knowing. I testify that Muhammad is the servant and Messenge- 
of Allah, the caller to the path of security. May Allah # bestow blessings and 
peace upon him, his family, his Companions, and upon he who follows his wav 


and is guided by way of his guidance. 
To Proceed: 


From the perspective of speaking about the favors of Allah #, from that with 
which Allah has favored me on this thirteenth day of the month of Sha‘ban in 
the year 1427 H., is the completion and release of that which is within the 
hands of the noble reader. I have titled it Aiding the Khatib and Imam in Un- 
derstanding the Rulings of Being an Imam Within the ‘Ummah. For Allah # is 
the praise and thanks, and I ask Him, Exalted be He, to aid us upon remem- 
bering Him, thanking Him, and worshiping Him in an excellent manner; and 
that He complete His favor upon us, outwardly and inwardly, within this world 
and within the final abode. Indeed, He is Free of All Needs, and Worthy of 


Praise. 


O noble reader, it likewise pleases me that I mention to you the reason for me 


compiling these legislative, knowledge-based responses to the poignant and 


PREFACE TO THE FIRST EDITION 


beneficial questions that have emanated from the Advisory Committee to the 
Branch of the Ministry of Islamic Affairs in the region of Jazan. The head of 
the committee is the noble head of the Shari‘ah courts, Shaykh Dr. Abdur- 
Rahman ibn Muhammad al-Ghazzi, may Allah Æ grant them all success in that 
which He loves and is pleased with.I attained a copy of it and was pleased with 
its contents. So, I made it incumbent upon myself to research the answers from 
the reputable sources, seeking to benefit from my time, and studying my in- 
formation hoping to Allah # that it will be within the scale of my good deeds; 
and that He has facilitated that which is before you. I have summarized the 
answers and sufficed with that which the imams of knowledge deemed to be 
preponderantly correct; and I have added some questions so that the benefit 


may be completed, and the objective reached. 


Since mistakes are the nature of the human being, that which is correct from 
what I have written is by the favor of Allah #, then by way of the collective 
efforts of those eminent scholars. That which is an error or shortcoming is 
from me and Shaytan, and Allah % and His Messenger * are free of it. I wish 
for he who finds anything to correct it or alert me to it so that I may amend 
it. This is that which is necessitated from cooperation upon righteousness and 


piety, as is not hidden to those who have intellects. 


In closing, I thank Allah, the Exalted, then I thank my father and Shaykh, may 
Allah # give him success and complete His favor upon him, in the religion 
and the worldly life. May Allah Æ send blessings and peace upon the chosen 


Prophet and whoever follows his guidance. 


Written by Muhammad ibn Zayd ibn Muhammad al-Madkhali, 13 Sha‘ban 
1427 H. 


INTRODUCTION 


The Islamic ‘agidah is that with which Allah % has sent His Messengers and 
revealed in His Books. He has made it obligatory upon the entirety of the 
creation, the jinn and mankind. As Allah, the Exalted, has said: 


of iyi Laj iy oa wise dat la KD otai VY ily Sell Leal La p 


€ (CE) Openta 


And I (Allah) created not the jinn and humans except they 

should worship Me (Alone). I seek not any provision from 

them (i.e., provision for themselves or for My creatures) nor 

do I ask that they should feed Me (i.e., feed themselves or 
My creatures). 


[Surah adh-Dhariyat 51:56-57] 


He, the Exalted, has also said: 
4 St tb (ysis tg aul gel of pte al É g Gia Sly $ 


And verily, We have sent among every ‘Ummah (commu- 
nity, nation) a Messenger (proclaiming): “Worship Allah 
(Alone), and avoid (or keep away from) Taghut (all false 

deities).” 


[Sirah an-Nabl 16:36] 


INTRODUCTION 


Therefore, every messenger and prophet, upon them be prayers and peace, 
came with the call to this ‘agidah. Every divine book was revealed to explain it 
and clarify that which it requires, what contradicts it, and what makes it defi- 
cient. Every responsible person is commanded with it; and that which has this 
status and importance must be shown the utmost concern and researched and 


studied before everything. 
cual J diate Ína A dill on Ge 


Whomever Allah wants good for He grants him under- 
standing of the religion.’ 


So, it is obligatory to choose sound Salafi books which were authored upon 
the methodology of the pious predecessors, Ahlus-Sunnah wal-Jamda‘ah; and to 
focus upon them, reading them, understanding them, acting upon them, and 
calling the people with wisdom and fair admonition. This is by way of sitting 
within the circles of the reputable people of knowledge, and taking from them 
by way of any of the means of spreading knowledge. The following are some 


of the important questions connected to the ‘aqidah. 


! Sabib al-Bukhari, Book of Knowledge; Sahih Muslim, Book of Leadership, and others. 
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‘AQĪDAH 
OA” 


Question ONE: DEFINITION OF WORSHIP 


What is worship? When does an act become worship, and what are its 


conditions? 


Answer: 


Worship has been defined in a number of ways. Perhaps the most com- 
prehensive definition is that of Shaykh al-Islam ibn Taymiyyah, may Allah have 
mercy upon him, wherein he said, “Worship is a comprehensive term for eve- 
rything which Allah # loves and is pleased with, from statements and actions, 
both apparent and hidden; as well as freeing oneself from that which negates 


and contradicts it.” 


An action becomes worship when two conditions are fulfilled within it. The 
first is the completion of one’s love for Allah, the Exalted. The second is the 
completion of one’s submissiveness to Him, glorified be He. Allah, the Ex- 


alted, has said: 


d nal GÍ lgiÉ5 Gag Us Sg ag biji fyb Lid Ig fail > 


‘AQIDAH 


Verily, they used to hasten on to do good deeds, and they 
used to call on Us with hope and fear and used to humble 
themselves before Us. 

[Sirah al-‘Anbiya' 21:90] 


The conditions of worship are: (1) truthfulness in one’s resolve, (2) sincerity 
in one’s intention, and (3) correspondence to the legislation. Allah the Exalted 


has said: 
€ SS 455 Blay US Yi Gba ha ata 455 cll 9353 GB gad } 


So, whoever hopes for the Meeting with his Lord, let him 
work righteousness and associate none as a partner in the 
worship of his Lord. 

[Surah al-Kabf 18:110] 


Question TWO: DEFINITION OF LA ILAHA ILL ALLAH 


What is the definition of lā ilaha ill-Allah (none has the right to be wor- 
shipped except Allah)? What are its pillars and conditions? Bring evidence for 
that which you say. 


Answer: 


Its meaning is that there is no true object of worship except Allah %. It 


has two pillars. They are: (1) negation and (2) affirmation. 


The statement 4!! Y (lā ilaba) is a negation of everything that is worshipped 
other than Allah 3. The statement #! Y! (ill-Allah) is an affirmation of worship 
for Allah % alone, with there being no partners for Him. Allah, the Exalted, 


has said: 
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“US plai Ý Ái] a9yahh Hissin aad dul cats oat ÉI, 5455 oad } 
4 alé Kenia Aly 


Whoever disbelieves in Taghut (false deities) and believes in Allah, then he 
has grasped the most trustworthy handhold that will never break. And Allah 
is All-Hearer, All-Knower. 


[Sirah al-Baqarah 2:256] 
Its conditions are seven, and they are: 


1. all (al-‘Tlm): Knowledge of its meaning, that which negates it and 
that which affirms it. Allah, the Exalted, said: 


q salii ahs Say iy oa) 


Except those who bear witness to the truth whilst they 
know. 
[Sūrah az-Zukhruf 43:86] 


Meaning they know with their hearts that which they have attested to 


upon their tongues. 


2. cat! (al-Yaqin): Certainty, which negates doubt. Meaning that the 
one who says it is certain in that which it indicates. For indeed, if he 
doubts in that which it indicates, it will not benefit him. Allah, the 
Exalted, has said: 


4 Ii al ai apg diy Ig dal Goal Ggabll Gi! » 


Only those are the believers, who have believed in Allah 
and His Messenger, and afterward doubt not. 
[Sirah al-Hujurat 49:15] 


14 


‘AQIDAH 


3. Jä (al-Qabiil): Acceptance, which negates rejection. It is obligatory 
to accept that which this statement necessitates from the worship of 
Allah # alone, and the abandonment of worship for anything besides 
Him. Whoever says it, accepts it and does not hold fast to it, then he 


is from those concerning whom Allah has said: 


poled La Sbi GÍ Ggbqi9 (2) Gy Si) LN Ý, ad) Y fad had 15] sS afd] $ 


(Ry gains 


Truly, when it was said to them: lā ilaba ill-Allab (none has 

the right to be worshipped but Allah), they puffed them- 

selves up with pride (i.e. denied it). And (they) said: “Are 

we going to abandon our (false) gods for the sake of a 
mad poet?” 


[Sirah as-Saffat 37:35-36] 


4, 4Y! (al-Ingiyad): Submission/compliance, which negates abandon- 
ment. It is obligatory to submit to that which it indicates. Allah, the 
Exalted, has said: 


4 ASM opal, Shasit a ade 485 Ó I 453 ald a} 


And whosoever submits his face (himself) to Allah while he 
is a mubsin (good doer), then he has grasped the most 
trustworthy handhold. 

[Stirah Luqman 31:22] 


The most trustworthy handhold is the statement “None has the right 
to be worshipped except Allah;” and the meaning of the word “sub- 


mit” is that he obeys Allah # with sincerity. 
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5. Gall (as-Sidq): Truthfulness, which negates lying. It is a must that 
one says, “None has the right to be worshipped except Allah,” being 
truthful in that within his heart. If he says it with his tongue while he 
does not believe it with his heart, then he is a hypocrite and untruth- 
ful. Allah, the Exalted, said: 


AUN ge slid T miaj ab Ld Y paal aly Gal Ups oá lil Gas > 


E Saya Lad apii Y| Gye dns Lag liai Sly 


And of mankind, there are some (hypocrites) who say: “We 
believe in Allah and the Last Day,” while in fact they believe 
not. They (think to) deceive Allah and those who believe, 
while they only deceive themselves, and perceive (it) not! 

[Surah al-Baqarah 2:8-9] 


6. sY! (al-Ikhlās): Sincerity, which negates shirk. It is purifying one’s 
actions from all of the filth of shirk, such that one does not intend by 
way of his utterance of it to acquire any of the delights of the dunya, 
nor does he intend to show off or gain reputation. Allah, the Exalted, 


has said: 
GEES Gl a Guedes dil aA ÉI Igal Lag > 


And they were commanded not, but that they should wor- 
ship Allah, as monotheists. 
[Surah al-Bayyinah 98:5] 


Within the authentic narration, on the authority of “Utban, from the 
Prophet *, he said: 


Jas je ail day als pat ol Y) al) Y JG Ge SU gle ppm ail o 


‘AQIDAH 


Indeed, Allah has prohibited the Hellfire for whoever 

says: “None has the right to be worshipped except Allah,” 

desiring by way of that the Face of Allah, the Mighty and 
Majestic.! 


7. åa (al-Mahabbah): Love, which negates hatred. Therefore, it is ob- 
ligatory that one loves this statement and that which it indicates. He 
loves its people who act by way of what it necessitates. Allah, the Ex- 


alted, has said: 


q áes Lai yal Seals) 


But those who believe love Allah more (than anything 
else). 
[Surah al-Baqarah 2:165] 


Therefore, the people of lā ilaha ill Allah love Allāh # with a pure love. 


Some of the scholars add an eighth condition, and it is: 


8. > (al-Kufr): To disbelieve in whatever is worshiped besides Allāh # 
from the false deities. Allah, the Exalted, has said: 


“Ud plaas Y Aij 8AL Heel wid al pails tÉ, 5455 pad } 
4 fale Reais ils 
Whoever disbelieves in Taghit, and believes in Allah, then 
he has grasped the most trustworthy handhold that will 


never break. And Allah is All-Hearer, All-Knower. 
[Surah al-Baqarah 2:256] 


! Sāþīb al-Bukhari 
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The actualization of this testimony is that one abandons the worship of what 
is other than Allah # in all of its forms; and this is indicated by way of the 
negation found within the statement lā ilaha (none has the right to be wor- 
shipped...). Likewise, worshipping Allah # alone, and not associating anything 
in worship with him is indicated by way of the affirmation within the statement 
ill Allah (except Allah). The right that is incumbent by way of this statement 


is that one enacts the obligations and avoids the prohibitions. 


Question THREE: MEANING OF MUHAMMAD ® IS THE MESSENGER OF 
ALLAH 


What is the meaning of the testimony that Muhammad * is the Messenger 


of Allah 3, and what are its conditions? 


Answer: 


Its meaning is belief and complete certainty in that he ¥ is the Messenger 
of Allah 3, in truth, and that his messengership is general, for all of humanity. 
It is to believe that he is a servant of Allah #, not to be worshipped, and that 
he is a messenger who is not to be belied. It is also to believe and have certainty 
that he is the seal of the prophets and messengers, the Book that was revealed 
to him is the Noble Qur'an, it is the last of the revealed books of Allah #, and 
that his Shari‘ah is the Shari‘ah that has abrogated the legislations that came 


before him. The conditions of this testimony are: 


1. Acknowledging his messengership and believing in it inwardly, within 
one’s heart. 

2. Uttering this and acknowledging it outwardly, upon one’s tongue. 
Acting by way of that which he has come with from the truth, and 


abandonment of that which he prohibited from falsehood. 
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4. Believing in him in that which he has informed with from the affairs 
of the unseen, both past and future. 

5. Loving him more than one loves himself, his wealth, his child, his 
father, and all of mankind. 

6. Giving precedence to his statements over the statements of everyone 


and acting upon his Sunnah. 


That which this testimony necessitates is obedience to the Messenger # and 
believing in him, the abandonment of that which he prohibited, restricting 
oneself to acting upon his Sunnah, to abandon innovation and newly invented 


matters, and giving his statements precedence over the statements of anyone. 


Question FOUR: NULLIFIERS OF THE TWO TESTIMONIES 


What are the nullifiers of the two testimonies? 


Answer: 


They are the nullifiers of Islam which the jurists have mentioned within 
the books of figh, within a particular chapter which they entitled The Chapter 


of Apostasy. The most important of the nullifiers are ten: 
1. As-Shirk in the worship of Allah #. Allah, the Exalted, has said: 
(5 Aal aå aD hth ág PLA) oh AUS Gyo Le Jaai ay Ghd of baas ¥ alll óy > 


€ laslas Gs 


Verily, Allāh forgives not that partners should be set up 
with Him in worship, but He forgives except that (anything 


else) to whom He pleases, and whoever sets up partners 
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with Allah in worship, he has indeed invented a tremendous 
sin. 


[Surah an-Nisa' 4:48] 


He who sets up between himself and Allah # intermediaries, calling 
upon them, asking them through intercessions, and placing their re- 
liance upon them. 

He who does not declare the polytheists to be disbelievers; he doubts 
in their disbelief, or he deems their methodology to be correct. 

He who believes that guidance other than that of the Prophet * is 
more complete than his guidance, and that a ruling other than his 
ruling is better than his ruling; such as those who prefer the judge- 
ment of the constitutions of the disbelievers over the judgement of 
Islam. 

He who hates anything from that which the Messenger of Allah # 
came with, even if he acts upon it. 

He who mocks anything from the religion of Allah 38 which the Mes- 
senger * has come with. 

He who does magic or is pleased with it has disbelieved; and from it 
are: as-Sarf! and al-‘Atf2 

Giving victory to the polytheists and aiding them against the Muslims. 
He who believes that some of the people are allowed to depart from 


the legislation of Muhammad *. 


. Turning away from the religion of Allah 3, neither learning it nor 


acting upon it. 


These ten nullifiers are that which the imam and reviver Shaykh Muhammad 
ibn ‘Abdul-Wahhab, may Allah % have mercy upon him, has mentioned 


within his treatises. He has mentioned that there is no difference in any of 


' This is the magic which turns someone away from another person. 


* This is the magic which makes someone attracted to another person. 
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these between one who does them jokingly, seriously, or in a state of fear; 
except for the one who is compelled to do so. Therefore, it is befitting for the 
Muslim that he is cautious of them and he fears them for himself. We seek 
refuge with Allah # from all that which will bring about His anger and His 


painful punishment. 


Question FIVE: DEFINITION OF TAWHID AL-ULUHIYYAH 


What is Tawhid al-Ulūhiyyah (Oneness of Divinity), and what is its op- 


posite, along with the evidence? 


Answer: 


It is to single out Allah, the Exalted, with the actions that the servants 
perform in order to draw near to Him legislatively. Such actions include du‘@’, 
making vows, slaughtering, hope, trust and the likes of that which the scholars 
have mentioned by way of deductive reasoning and research. This is from the 
aspects of tawhid and it is the focal point of the call of all of the messengers; 
because, it is the foundation upon which actions are built. Without its actual- 
ization actions are not correct. Rather, its opposite will have occurred, which 
is shirk (polytheism). Shirk is of two types: (1) Shirk Akbar (major shirk), which 
negates tawhid in totality; and (2) Shirk Asghar (minor shirk), which negates the 


completion of one’s tawhid. Allah, the Exalted, has said: 


Worship Allah and join none with Him in worship. 
[Sirah an-Nisa 4:36] 


Likewise, Allah has said: 
{balan IÉ G pe Lass lii 55 } 
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But if they had joined in worship others with Allah, all that 
they used to do would have been of no benefit to them. 
[Sirah al-'An‘am 6:88] 


Question SIX: DEFINITION OF ASH-SHIRK AL-AKBAR 


What is ash-Shirk al-Akbar (major shirk), along with the evidence? What 


are its types and some of its manifestations? 


Answer: 


It is to ascribe a partner to Allah, the Exalted, in His lordship, His wor- 
ship or His names and attributes. Ash-Shirk al-Akbar is the greatest of sins. 
Allah, the Exalted, has said: 


qaas piian ól) 


Verily! Joining others in worship with Allāh is a great gulm 
(wrong) indeed. 
[Sirah Luqmān 31:13] 


Allah has also said: 
4 jua do Gell La5jLiI Dlglag 4aji ale Sul aps 188 dul HLS ys ail > 


Verily, whosoever sets up partners in worship with Allah, 

then Allah has forbidden Paradise for him, and the Fire will 

be his abode. And for the zalimin (polytheists and wrong- 
doers) there are no helpers. 

[Surah al-Mā'idah 5:72] 


Ash-Shirk al-Akbar expels one from the religion and dooms the person who 
practices it to eternity in the Fire, if he dies upon it without repenting from 
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it. This necessitates that the servant be extremely cautious of it. Thus, leading 


him to know about it in order that he may avoid it. Its types are as follows: 


ie 


Shirk in one’s intention, objective, and drive. This is that the intention 
of the servant in all of his actions is restricted to doing actions for the 
sake of the dunya. 

Shirk in obedience, this is by way of declaring permissible that which 
Allah has made impermissible, and declaring impermissible that which 
Allah has made permissible, while believing that this is lawful to do. 
Shirk in supplicating to other than Allah #. 

Shirk in love. This is that the servant loves other than Allah %, just as 
he loves Allah # or more. 

Shirk in fear. This is to have a supernatural fear that affects one’s creed. 
Shirk in one’s trust and reliance. 

Seeking blessings from trees and stones, such as seeking blessings from 
Lat and ‘Uzza. 

Shirk in the Attributes of Allah. 

Shirk of al-Hulūl (incarnation). This is to believe that Allah # is in- 


carnate within His creation. 


. Shirk in control/management. This is to believe that some of the ‘awli- 


ya' have control within the universe, as the extreme Sufis believe. 


And from shirk is that which is practiced within some of the lands by way of 


mausoleums that are built upon the graves of the ‘awliya' and the righteous 


people, and that which they do from seeking their needs from the inhabitants 


of the graves and seeking salvation from them. 


Question SEVEN: DEFINITION OF ASH-SHIRK AL-ASGHAR 


What is ash-Shirk al-Asghar, along with the evidence? 
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Answer: 


It is that which the evidence indicates as being minor shirk. However, it is 
not from the same category as major shirk, such as lesser ostentation and swearing 
by other than Allah # without magnification of that which is sworn by. It is also 
the statement: “That which Allah wills and you will.” The Prophet * said: 


pee! yall Sale Calai Le 4 gi 
That which I fear the most for you is minor shirk. 
They said: “O Messenger of Allah, what is minor shirk?” He said: 
eLyll 
It is ar-Riya’ (ostentation).' 


The scholars have said regarding minor shirk that it is the greatest of the major 
sins, and it is dangerous upon its practitioner. Due to this, the Prophet * feared 
it upon his ‘Ummah. The one who practices it is under the will of Allah # if he 
dies without repenting from it, based upon the stronger statement; and it is of 
two categories. The first is outward upon the tongue and the limbs. It consists. 
of statements and actions such as swearing by other than Allah 3. The seconc. 
is hidden, and it is shirk in one’s intentions and objectives, such as subtle osten- 


tation which leads a person to beautify his actions. 


Question EIGHT: DEFINITION OF TAWHID AR-RUBUBIYYAH 


What is Tawhid ar-Rubibiyyah, and what is its opposite, along with the 


evidence? 


' Abmad and at-Tabarani 
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Answer: 


It is to single out Allah, the Exalted, in His actions by the person believ- 
ing that Allah 3, alone, is the Creator for all of the creation. He is the Pro- 
vider. He is the Owner of the Dominion. He is the controller of the affairs for 
all of the creation. He elevates some and debases others. He alternates the 
night and the day. He gives life and causes death, and He has power over all 
things. 


Its opposite is shirk in lordship by believing that some of the created beings 
that are worshipped besides Allah # control some of the affairs within the 
universe. This is to believe that they have power over things such as creation 
and bringing affairs into existence, bringing about harm or benefit, life and 
death, as well as other than this; however, none has control over these things 
except Allah, the Mighty and Majestic. Allah, the Exalted, has said: 


€ 355 9 B ue 545 “2h K GIL ald 


Allah is the Creator of all things, and He is the Wakil 
(Disposer of Affairs) over all things. 
[Surah az-Zumar 39:62] 


Allah, the Exalted, has likewise said: 
€ U5, atl de I] ail Gas oa Lad} 


And no (moving) living creature is there on earth but its 
provision is due from Allah. 
[Surah Hid 11:6] 
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Question NINE: DEFINITION OF TAWHID AL-ASMA WAS-SIFFAT 


What is Tawhid al-Asma was-Siffat, and what is its opposite, along with 


the evidence? 


Answer: 


It is the firm belief that Allah, the Mighty and Majestic, has beautiful 
Names and lofty Attributes that have come within His tremendous Book, and 
are affirmed from His Messenger #. He Æ is described with all attributes of 
perfection and absolved from every attribute of deficiency; and He # is singled 
out in that and distinguished from every created being. Allah, the Exalted, has 


said: 


Ig5S Le É gja cial $ gaa Grill 19555 “Uy Spc old jill cloud! ally» 


¢ plan 


And (all) the Most Beautiful Names belong to Allah, so call 

on Him by them, and leave the company of those who belie 

or deny (or utter impious speech against) His Names. They 
will be requited for what they used to do. 

[Surah al-'A‘raf 7:180] 


The opposite of this aspect of tawhid is the absence of imdn in it, and to depart 
from that which is indicated by Allah’s Names and Attributes in their reality. 
along with distorting the words or exchanging them. Also, from opposing it 
is distorting their meanings away from that which is intended by way of them 
in truth, negating them or misinterpreting them with interpretations that take 


them away from their reality; or questioning how the attributes of Allah # are 
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This means that one seeks to describe the attributes with a specific description 
from that which may come to the imagination of a human being, or by way of 
anthropomorphism. Anthropomorphism is to liken the Names and Attributes 
of Allah # to the names and attributes of created beings and imagine them to 
be similar to that which the human beings have. The most famous of groups 
that have opposed Ablus-Sunnah wal-Jama‘ah with regard to the Names and 
Attributes of Allah are three: 


1. The extreme Jahmiyyah, who reject the Names and Attributes. 

2. The Mu'tazilah who rejects attributes. 

3. Those who partially negate the Attributes of Allah #, and they are: 
the 'Asha‘irah, Maturidiyyah, and Kullabiyyah, as well as those who 
follow them; those who traverse upon the way of the people of nega- 
tion due to blameworthy false interpretation of the text mentioning 


the Attributes. 


What is obligatory is that one follows the path of the Salaf with regards to this 
aspect of tawhid and it is that they affirm for Allah, the Exalted, that which 
He affirmed for Himself, or that which His Messenger has affirmed for Him 
from the Names and Attributes. Also, it is affirming that which they indicate 
from correct meanings, and negating from Allah # that which He has negated 
from Himself, or that which His Messenger * has negated from Him. In their 
affirmation they do not liken Allah, the Exalted, to His creation. Rather, they 
affirm the Name and the Attribute without making a likeness for it or resem- 
bling it to the attributes of the creation, and without questioning how they are 
or giving them a specific description. This does not mean that they believe in 
things that they do not understand. Rather, they comprehend the true mean- 
ings which they indicate. However, they entrust the knowledge of the descrip- 
tion of them to Allah, the Exalted. Allah # has said: 


€ mail feetall phaigh ia Gail > 
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There is nothing like unto Him, and He is the All-Hearer, 
the All-Seer. 
[Sirah ash-Shira 42:11] 


And Allah, the Exalted, has likewise said: 
d óska Y eiiis lai ail 3) JLA alt Is ad a > 


So, put not forward similitudes for Allah (as there is nothing 
similar to Him, nor does He resemble anything). Truly! 
Allah knows and you know not. 

[Sirah an-Nabl 16:74] 


Question TEN: ENTERING PARADISE BY KNOWING THE 99 NAMES OF 
ALLAH # 
What is the meaning of the statement of the Prophet #: 
Asal) Jaa Walon! cya Laul Cyndy dead ab o 
Indeed, Allah has 99 names. He who enumerates them will enter Paradise. 


Answer: 


This has been explained with various meanings. From amongst them is 
that whoever memorizes them, understands their meanings, acts by way of that 


which they indicate, and calls upon Allah 3 by way of them will enter Paradise. 


Question ELEVEN: NEGATING ANY ASPECT OF TAWHID 


Are all of the aspects of tawhid bound to one another such that whoever 


negates one of them has negated all of them? 
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Answer: 


Yes, they are connected, and it is obligatory to have iman in all of them. 
Therefore, he who affirms Tawhid ar-Rububiyyah and Tawhid al-Asma was- 
Siffat, then it is obligatory upon him to affirm that none deserves worship, in 
all of its types, except Allah, the Glorified and High. Likewise, Tawbhid ar- 
Rububiyyab and Tawhid al-Asmd was-Siffat necessitate Tawhid al-Ulihiyyab. 
And he who singles out Allah in his Ulihiyyah, his tawbid includes tawbid in 
Allah’s lordship and His Names and Attributes; and it is also necessarily con- 
nected. Therefore, he who associates partners with Allah # in any aspect has 


also associated partners with Allah 3% and the remaining aspects. 


Question TWELVE: IMAN IN THE ANGELS AND SOME OF THEIR NAMES 


What is iman in the angels? Mention some of their names and functions. 


Answer: 


The meaning of imdn in the angels is to believe in their existence with a 
belief that is firm, in a general way. Then having belief in the angels whom the 
texts have mentioned in a specific way, and to believe in that which has come 
regarding their descriptions and occupations. They are of various types. From 
amongst them there are those who are entrusted with carrying the throne. 
Amongst them are those who are the guardians of Paradise and the Hellfire. 
From amongst them there are those who are entrusted with preserving the 


actions of the servants. 


Some of their names are Jibril, who is entrusted with the revelation; Mika’, 
who is entrusted with rain and plant life; Malik who is in charge of the Hellfire; 


and Israfil, who is in charge of sounding the trumpet. Upon them be peace. 
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Question THIRTEEN: DEFINITION OF JMAN IN THE BOOKS AND THE 


STATUS OF THE QUR’AN 


What is the meaning of iman in the books, and what is the status of the 


Noble Qur’an as it relates to the previous scriptures? 


Answer: 


Its meaning is to believe and hold firmly that Allah, the Mighty and Ma- 
jestic, has sent books to His Messengers. In them are His commands, His 
prohibitions, His promises, and His threats; as well as that which Allah + 
wants from his creation. They contain guidance and light. Allah, the Exalted, 


has said: 


es aye a Pan eT ees Bed as A t A ? E 
Y aLa 3g LAS Éag A, Gal US gial 455 oa dall Dsl Lag Jya Gal $ 


mall GAS Ls; Cli ać ~ labis Laai IgJlā aLi oa Si ns Gái 


The Messenger (Muhammad *) believes in what has been 
sent down to him from his Lord, and (so do) the believers. 
Each one believes in Allah, His Angels, His Books, and His 
Messengers. They say, “We make no distinction between 
one another of His Messengers”—and they say, “We hear, 
and we obey. (We seek) Your Forgiveness, our Lord, and 
to You is the return (of all).” 
[Surah al-Baqarah 2:285] 


These books are the Qur’an, the Torah, ‘Injil, Zabūr and the scriptures of Ib- 
rahim and Misa. From amongst them there is that which mention of does not 


come within our legislation. 


The status of the Qur’an is that it is the best of the revealed books and the last 


of them. It will not be abrogated nor changed. Allah # has taken upon Himself 
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the responsibility of preserving it from any distortion, alteration, addition, or 
subtraction until the day that Allah 3 raises it up. It is a presiding judge over 
the previous books and a verifier for them. Allah, the Exalted, has said: 


4 dike lanii ESN Gyo 4355 GG Eis Gedy lish Gus) ety > 


And We have sent down to you (O Muhammad *) the Book 

(this Qur’an) in truth, confirming the Scripture that came 

before it and mubayminan (trustworthy in highness and a 
witness) over it (old Scriptures). 

[Sirah al-Ma ‘dab 5:48] 


It is obligatory upon the entirety of the ‘Ummah to follow it and to rule by it. 
No nation has regressed, been corrupted, or differed except by way of turning 


away from the Book of Allah, the Exalted, and their following other than it. 


Question FOURTEEN: MEANING OF HOLDING FAST TO THE QUR’AN 
AND ITS RIGHTS 


What is the meaning of holding fast to the Book and establishing its 
rights? 


Answer: 


The meaning of that is to believe that it is the Speech of the Lord % of all 
that exists and His clear Book. It is His Firm Rope. It has been revealed to the 
Messenger, Muhammad ibn ‘Abdullah # in order that its recitation may be an 
act of worship and it should be ruled by in everything for the ‘Ummah. It is 
obligatory upon the entirety of the ‘Ummah to follow it and rule by it, along 
with that which is authentically reported by the Sunnah of the Prophet *. Allah, 
the Exalted, has said: 
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(Ái iai 4S AUS S agal ally gies eis ol Jya alll fl 9553 


O you who believe! Obey Allah and obey the Messenger 
(Muhammad *), and those of you (Muslims) who are in au- 
thority. (And) if you differ in anything amongst yourselves, 
refer it to Allah and His Messenger (#), if you believe in 
Allah and the Last Day. That is better and more suitable for 
final determination. 
[Sirah an-Nisa' 4:59] 


From its rights is that one recites it along with contemplation, and acts upon 


that which is within it, anticipating the reward from Allah # in doing so. 


Question FIFTEEN: DEFINITION OF JMAN IN THE MESSENGERS AND 
THEIR MENTION IN THE QUR’AN 


What is the meaning of imdn in the messengers? What is the number of 
those whose names have come within the Qur’an? What are the names of the 


messengers of firm resolve? 


Answer: 


The meaning of that is to believe and hold firm that Allah, the Glorified 
and High, sent messengers to His slaves as bringers of glad tidings, warners, 
and callers to the religion of truth in order to guide humanity. It is to believe 
that the messengers (upon them be prayers and peace) all conveyed the mes- 
sage, they discharged the duty and advised the ‘Ummah, struggling in the cause 


of Allah # in truth. /mdn in this must be held in general and imdn in 
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our Prophet Muhammad * must be held in detail, which necessitates follow- 


ing him in that which he has come with in a detailed manner. 


Within the Noble Quran twenty-five names of prophets and messengers have 
been mentioned. The messengers of firm resolve amongst them are five, and 
they are Nah, Ibrahim, Mūsa, ‘Isa, and Muhammad (upon them be prayers and 


peace). 
The evidence for this is the statement of Allah, the Exalted: 


“Pre al Abed coagnd asalli gai oas Chin elisa GGT! Ga LS! 515 } 
4 Wale Elias pe bts 


And (remember) when We took from the Prophets their 

covenant, and from you (O Muhammad “), and from Nuh 

(Noah), Ibrahim (Abraham), Mūsa (Moses), and ‘Isa (Jesus), 

son of Maryam (Mary). We took from them a strong 
covenant. 


[Sirah al-Ahzab 33:7] 


Question SIXTEEN: MEANING OF JMANIN THE LAST DAY AND ITS 


SIGNS 


What is the meaning of iman in the last day? Mention some examples of 


its signs. 


Answer: 


Iman and firm belief in the Day of Judgement and of that which Allah # 


has informed of regarding it; from what will occur thereupon from that which 
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is after death, until the people of Paradise enter Paradise, and the people of the 
Fire enter the Fire. Allah, the Exalted, has said: 


d Óig ob 555945 > 


And they believe with certainty in the Hereafter. 
[Surah al-Baqarah 2:4] 


It has major signs and minor signs. Its minor signs are that which will proceed 
the hour by a long period, such as the emergence of the Prophet ®, the ap- 
pearance of tribulations and the loss of trust, competition in the construction 
of tall buildings, the period of time passing quickly, as well as the scant amount 
of blessing there will be within time. Also, from it are the disappearance of 
knowledge and the spread of ignorance. From the evidences that have come is 
what has come on the authority of ‘Awf ibn Malik, may Allah be pleased with 
him, who said, “I heard the Messenger of Allah # saying: 


pial! gollais aLi USL oliga ah otal! oun eid ei jga debut! cos on Lew aael 
cya cya Cats fag Yad pi Ua Les fled lyo Mile dal Jan g> JUI alizal at 
La gle gyl ua Kigh ogad piod! ay G9 Liy og Aisa al dildo Y| 


WÍ ps Lil ale JS 


Expect six things before the hour: (1) My death, (2) the 
conquering of Bayt al-Maqdis, (3) a plague that afflicts you 
similar to the plague that kills sheep, (4) the abundance of 
wealth to the point that a man will be given ten dinars and 
he will not be satisfied, (5) a fitnah such that there remains 
no house from amongst the homes of the Arabs except that 
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it will enter into it, (6) a truce between you and Banu al- 
‘Asfar who will betray you and attack you under eighty flags. 
Under each flag there will be twelve thousand soldiers.’ 


There is that which has come within the well-known hadith of Jibril, wherein 
the Prophet # was asked about al-Islam, al-Iman and al-Ihsan; as well as the 
time of the hour. Within it Jibril (upon him be peace) said to the Messenger 
of Allah *: “Inform me about the hour.” He * said: 


JLi oa lel Le Jagat Ue 


The one being asked about it does not know more than 


the one who is asking. 
Jibril said: “Inform me of its signs.” He % said: 
Olid! å oylan Lad! ele) AVL! Bl pall ilil 655 Oly Yas Led! a Gi 


The slave lady shall give birth to her mistress and you will 
see the barefoot scantily-clothed destitute shepherds of 


sheep competing in the construction of tall buildings.’ 


As for the major signs, then they indicate the nearness of the establishment of 
the hour; and they are those that have been mentioned in the hadith of Huday- 
fah ibn ‘Usayd al-Ghifari, may Allah be pleased with him, who said: “The Mes- 


senger of Allah # entered upon us while we were talking, and said: 
Copsi hL 
‘What are you talking about? 
! Sabib al-Bukhārī, Book of Jizyah 
2 Sabih Muslim, Book of Iman 
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They said: We are speaking about the hour.’ He said: 
SUI pte 195 Go acela agai oJ 
‘The Hour will not be established until you see ten signs.” 


He mentioned: (1) The smoke, (2) the Dajjal, (3) the beast, (4) the sun rising 
from the west, (5) the descent of ‘Isa ibn Maryam, upon him be peace, (6) Gog 
and Magog, and (7, 8, 9) three solar eclipses. There will be an eclipse in the 
East, an eclipse in the West, and an eclipse in the Arabian Peninsula; and the 
last of it is a fire that emerges from Yemen, pushing the people to their ap- 


pointed place.”! 


Question SEVENTEEN: FITNAH OF THE GRAVE AND ITS BLISS AND PUN- 
ISHMENT 


What is intended by the fitnah of the grave, and what is the proof for the 


bliss or punishment within it? 


Answer: 


What is intended by it is the questioning of the two angels for the de- 
ceased person within his grave regarding his Lord %, his religion, and Fis 
prophet. It is from the affairs of the unseen. The grave is either a garden from 
the gardens of Paradise or a pit from the pits of the Fire. And from the evi- 
dences is that which has come on the authority of Anas, may Allah be pleased 
with him, from the Prophet ¥ who said: 


OWLe obi ala pp paul dij Go tyler! aig Soi ond À arog 15! sual 
Jgäs S plug dyle aÙ yo tore danl lia ġ Soa cus Lesa) Gg asd olasi 


! Sabih Muslim, Book of Tribulations and Portents of the Last Hour 
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When the servant is placed into his grave, and his people 
turn away and depart from him, and he is able to hear the 
sound of their shoes (as they walk away), two angels will 
come to him, make him sit up, and say to him: “What did 
you use to say regarding this man Muhammad #?” He will 
say: “I testify that he is the servant of Allah and His Mes- 
senger.” It will be said to him: “Look at your place in the 


Hellfire. Allah has ex-changed it for a place within Paradise. 


The Prophet * said: “He will see both of them. As for the disbeliever or the 
hypocrite, he will say: “I don’t know. I used to say that which the people said.” 
And it will be said to him: “You did not know, nor did you follow.” He will 
be struck with an iron mallet with a striking between his ears, and he will 


scream such that he will be heard by everything except mankind and the jinn.”! 


Question EIGHTEEN: THE RESURRECTION AND ITS DESCRIPTION 


What is the evidence for the Resurrection? Mention that which is known 


regarding its description. What are the fruits of belief in it? 


Answer: 


The evidence for the Resurrection is the statement of Allah, the Exalted, 


! Sabib al-Bukhari and Sabib Muslim 
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K alll C5 Salil gai asi > 


The Day when (all) mankind will stand before the Lord of 
the ‘alamin (mankind, jinn and all that exists). 
[Sirah al-Mutaffifin 83:6] 


And it has come that three blowings of the trumpet will precede it. The first 
is the blow of terror, the second the blow of death, and the third is a blow of 
resurrection and gathering. The people will come out before the Lord # of all 
that exists, barefoot, naked and uncircumcised. The sun will draw near to 
them. The first to emerge from the earth of those to be resurrected is our 
Prophet Muhammad *. The people will come out as though they are locusts; 
spread out, hastening towards a caller. All movement will have ceased, ard 
silence and terror will take root such that the pages will be spread, the secret 
and private affairs shall be exposed, and that which is within the chest shall be 
brought out. Allah 3 will speak to His servants; there being no interpreter 
between Him # and them. The scale will be brought out to weigh the actions 
of the servants. The bridge shall be laid across the top of the Hellfire; the 
righteous will pass over it while the wicked will fall from it. Thereafter there 
will be either one of the two abodes, the abode of the pious which is Paradise, 
and the other is the abode of the disbelievers, polytheists, and hypocrites; and 
it is the Hellfire. From the fruits of belief in the resurrection is that it will 
make one earnest in doing actions and bringing about the means which will 


take him to Paradise, and he will avoid that which will take him to the Hellfire. 


Question NINETEEN: SEEING ALLAH # ON THE DAY OF JUDGEMENT 


What is the evidence from the Book and the Sunnah for the believers 
seeing their Lord # in the abode of the Hereafter? 
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Answer: 


This issue is from that which Ahlus-Sunnah affirm and believe in, that the 
believers will see their Lord # on the Day of Judgement with the vision of their 
eyes, and they will have no trouble in seeing Him. Allah, the Exalted, has said: 


Eib LS UD ial dag gn} 


Some faces that Day shall be nddirab (shining and radiant), 
looking at their Lord (Allah). 
[Sirah al-Qiyamah 75:22-23] 


The Messenger # was asked: “Will we see our Lord on the Day of Judgement?” 
He said: 


Sood! ald poll 3 osas Ja 


Do you have any trouble in seeing the moon on a full 


moon night? 
They said: “No, O Messenger of Allah.” He said: 
Seabee Legs Gud ynill 3 Uglies des 


Do you have any trouble seeing the sun on a day where 


upon the sky is clear, having no clouds within it? 
They said: “No, O Messenger of Allah.” He said: 
WIS 45 9,5 @SG]s 


Therefore, you will see your Lord in such a manner.! 


1 Sabib al-Bukhari 
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Question TWENTY: INTERCESSION OF PROPHET MUHAMMAD % ON 


THE DAY OF JUDGEMENT 


What are the types of intercession that are specific to our Prophet 


Muhammad # on the Day of Judgement, and what are the greatest of them? 


Answer: 


He * has three types of intercession on the Day of Judgement. The first 
is his intercession for the people who have been standing, in order that the 
judgment may be administered between them, and it is the greatest of them. 
This is al-Maqam al-Mahmid (the praiseworthy station). The second is Fis 
intercession for the people of Paradise to enter into it. The third is his inter- 
cession for his uncle, Abu Talib, that his punishment be lightened upon him. 
He also has other intercessions which the angels, martyrs, and righteous all 
likewise have. And it is intercession for the disobedient sinners from the people 
of tawhid, such that they will be taken out of the Fire; and each of them will 
take place on the Day of Judgement. Then, Allah # will, by way of His Mercy, 
take people out of the Fire. As for the disbelievers who have fallen into major 
disbelief, then there will be no intercession for them, due to the statement of 
Allah, the Exalted: 


¢ aJI Acid aaki Led > 


So, no intercession of intercessors will be of any use to 
them. 


[Sirah al-Muddaththir 74:48] 
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Question TWENTY-ONE: LEVELS OF [MAN IN THE DIVINE DECREE 


WITH ITS EVIDENCES 


What are the levels of iman in the divine decree, along with the evidence? 


What are the fruits of believing in it? 


Answer: 


There are four levels, without which the imdn of the servant is not com- 


plete. They are: 


1. al-‘Ilm (knowledge): Meaning, Allah, the Glorified, knows that which 
was, that which is, and the condition of His servants; as well as their 
provisions, lifespans, actions, and all of their affairs. Allah, the Exalted, 


has said: 
€ ali cio Sy Mul 6! > 


Verily, Allah is the All-Knower of everything. 
[Surah al-Mujadilah 58:7] 


2. al-Kitabah (writing): Meaning, Allah, the Glorified, wrote everything 
which He # decreed and foreordained within the Preserved Tablet. 
Allah, the Exalted, has said: 


€ cry pla] d biia igh O85 > 


And all things We have recorded with numbers (as a rec- 
ord) in a Clear Book. 
[Sirah Ya Sin 36:12] 


3. al-Mashi‘ah (will): Meaning, everything which occurs within the uni- 
verse is by the will of Allah, the Exalted. So, whatever He # wills is, 
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and that which He # does not will is not. Allah, the Glorified, has 


said: 


dla £5 ai cling oi F! Gaclai Leg 
4 i 


And you will not, unless (it be) that Allāh wills, the Lord 
of the ‘alamin (mankind, jinn and all that exists). 
[Sirah at-Takwir 81:29] 


4, al-Khalq (creation): It is that Allah % is the Creator of everything; 
there is no creator besides him, nor any lord other than him. Allah, 
the Glorified, has said: 


EPER Be 58d “eg K Se a p 


Allah is the Creator of all things, and He is the Wakil 
(Trustee, Disposer of affairs, Guardian, etc.) over all 
things. 
[Surah az-Zumar 39:62] 


From the fruits of belief in the divine decree is that one will be pleased with 
all of that which occurs to the Muslim, be patient while anticipating the re- 
ward, strive to do righteous actions and stay away from sins and disobedience, 


and be afraid of having a bad ending. 


Question TWENTY-TWO: THE ACTIONS OF ALLAH # ARE ALL GOOD 
AND THERE IS NO EVIL WITHIN THEM 


While Allah # is the Creator of everything, what is the meaning of the 


statement of the Prophet #: 


A ga ply thy GAS acy 
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All good is within Your hands and evil is not attributed to 
You. 


Answer: 


It is said regarding the meaning of this that it is from the perspective of 
exalted manners with Allah, the Exalted, and from clarifying the fact that the 
actions of Allah % are all good, unequivocally; because He 3 is described with 
them and they have emanated from Him. Therefore, there is no evil within 
them whatsoever. For indeed He, Exalted be He, is a just Ruler and all of His 
actions are wise and just; and He # puts things within their proper places as 
is known regarding Him, Glorified and Exalted be He. And there is nothing 
within that which Allah has decreed from evil. With regard to that which is 
attributed to the servant, due to what he encounters from destructive affairs, 
it is by way of what his hands have earned as a reward that is befitting. As 
Allah, the Exalted, has said: 


€ AS ce pias Soul LAS Lah ed oa Sibel Lag } 


And whatever of misfortune befalls you, it is because of 
what your hands have earned. And He pardons much. 
[Sirah ash-Shira 42:30] 


Question TWENTY-THREE: ENTERING PARADISE BY ACTIONS 


Would anyone enter into Paradise or be saved from the Fire due to his 
actions? Mention the evidence for this. What is the meaning of the statement 
of Allah, the Exalted: 


4 blaai (bis Lay Lang aid ol al Sls oÍ 15955 > 
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And it will be cried out to them: “This is the Paradise 
which you have inherited for what you used to do.” 
[Sirah al-'A‘raf 7:43] 


Answer: 


The entrance into Paradise and the salvation from the Fire is purely by 
way of the mercy of Allah. As for the actions of the servant, whoever works 
righteousness, this is a means from amongst the legislative means to attain the 
mercy of Allah, based upon the statement of the Prophet ©: 


Alans sol al Joss oy) dif d gu yldg lyre 


Strive hard and draw near; for indeed no one will enter 


into Paradise by way of his own actions. 
They said: “Not even you, O Messenger of Allah?” He said: 
JS olg dagal ail J) Jol Gol oi lgalelg diea die alll jain oi Y Li Ys 
Not even I, unless Allah covers me with his mercy; and 


know that the most beloved actions to Allah are the most 


con-sistent ones, even if they are few.”! 


As for the righteous actions, they are that which determines one’s level in 
Paradise; and there is no contradiction between this and the statement of 


Allah, the Exalted: 


4 bgla ais Lay Lag aid pol ahal AS oÍ 15955 $ 


! Sāþīþ al-Bukhari and Sabib Muslim 
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And it will be cried out to them: “This is the Paradise 
which you have inherited for what you used to do.” 
[Sirah al-'A‘raf 7:43] 


For it has come regarding the meaning of this verse that the ~ (ba) mentioned 
within His statement: “...for what you used to do,” is to denote a means, and 
it is not to denote the ultimate reason. Therefore, there is no contradiction 


between the hadith that has preceded and the aforementioned verse. 


Question TWENTY-FOUR: DEFINITION OF DISBELIEF 


What is disbelief, and how many are its types? Mention some examples 


and evidence for them. 


Answer: 


It is the opposite of imdn, and it is of two types. The first type is major 
disbelief, which expels the person from the religion and necessitates that one 
will remain in the Hellfire forever, if he dies upon it without repenting from 


it. It is of five categories. 
1. The disbelief of ignorance and denial. Allah, the Exalted, has said: 
S54 lie d Gubldiele Ú Gedy GIS gi USS aÍ Ge Gal gáa allot oá $ 


€ Gp alsu 


And who does more wrong than he who invents a lie 
against Allah, or denies the truth when it comes to him? Is 
there not a dwelling in Hell for disbelievers? 

[Sirah al-‘Ankabit 29:68] 
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2. The disbelief of rejection and arrogance while affirming the truth. 
This is similar to the disbelief of ‘Zblis. Allah, the Exalted, has said: 


K A Sys SSG ASE col Cale! Ý) lauia ASY Ig resol AEAU LS 51 $ 


Except ‘Iblis (Satan), he refused and was proud, and was 
one of the disbelievers (disobedient to Allah). 
[Sirah al-Baqarah 2:34] 


3. The disbelief of doubt. This is the disbelief of supposition. The evi- 
dence of this is the statement of Allah, the Exalted: 


Me Lis Ubi log ES) Í oia Gas ol Gi L Jla duai falls ghg At 535 > 
CryaSi jgk 585 halos AILS EY Uli Lae Ind Se 55 al Soa} cals iasta 
Jor Ups Vy Fy AU a USI EY bs Site fb hes oa AS OLS oa HAS Gill 


{Di 


And he went into his garden while in a state (of pride and 
disbelief) unjust to himself. He said: “I think not that this 
will ever perish. And I think not the Hour will ever come, 
and if indeed I am brought back to my Lord, (on the Day 
of Resurrection), I surely shall find better than this when I 
return to Him.” His companion said to him, during the talk 
with him: “Do you disbelieve in Him Who created you out 
of dust (i.e. your father Adam), then out of nutfab (mixed 
semen drops of male and female discharge), then fashioned 
you into a man? But as for my part (I believe) that He is 
Allah, my Lord and none shall I associate as partner with 
my Lord.” 
[Sirah al-Kahf 18:35-38] 
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4. The disbelief of turning away from the legislation, neither learning it 
nor acting upon it. The evidence is the statement of Allah, the Ex- 


alted: 
€ bapa loyal Laz 19,88 gaiil > 


But those who disbelieve turn away from that whereof 
they are warned. 


[Sirah al-'Abgaf 46:3] 


5. The disbelief of hypocrisy, and this is in reference to major hypocrisy. 
The evidence is the statement of Allah, the Exalted: 


{Oiii Y aih agah le ghai ly iS fb yil fly ls > 


That is because they believed, then disbelieved; therefore, 
their hearts are sealed, so they understand not. 


[Surah al-Mundfiqin 63:3] 


6. The disbelief of obstinate rejection. This is similar to the one who 
rejects all of that which Allah % has revealed, or he rejects an obliga- 


tion of al-Islam. 
These types come about by way of statement, action or belief. 


The second type of disbelief is minor disbelief. It is that to which the legislator 
has applied the term disbelief; yet, it does not negate the foundation of iman. 


It only opposes its completion. Such as the hadith: 


åS allay Bycd laal oke 
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To revile a Muslim is wickedness, and to fight him is dis- 


belief. 


Therefore, it remains upon its application, (i.e., both are called kufr); however, 
it is a disbelief that is less than major disbelief. Hence, it is from the category 
of sins, and its people have not departed from the realm of Islam. While they 
deserve entry into the Fire, from amongst them is he who will enter it, and 
from amongst them is he who will not enter it by way of Allah # pardoning 
him. He who does enter into it will not remain therein forever. It is known as 
disbelief in action, and from its types are ingratitude for the favors of Allah 3 


, revilement of lineages, and wailing over the dead. 


Question TWENTY-FIVE: POSITION OF AHLUS-SUNNAH REGARDING 


TAKFIR 


What is the position of Ahlus-Sunnabh regarding the issue of takfir (declar- 


ing a Muslim to be a disbeliever)? Mention those who oppose them. 


Answer: 


From the fundamentals of the ‘aqidah of the pious predecessors is that 
takfir is a legislative ruling which is referred to Allah 3 and His messenger *. 
They do not declare any specific person to be a disbeliever from amongst the 
Muslims who commit a sin which expels from the religion, except after 
establishing the evidence against him. Therefore, the conditions are fulfilled, 
the preventative factors are removed, and the doubts are repelled from the 
ignorant or the one who has a false interpretation. The Prophet @ warned 
against a person declaring another to be a disbeliever without evidence. As it 


c o m e s i n 
! Sahih al-Bukhārī and Sahih Muslim 
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the hadith of ‘Abdullah ibn ‘Umar, may Allah be pleased with him, that the 
Prophet * said: 


Lasai Le cl 44d olai Jol aS 13) 


If a person declares his brother to be a disbeliever, then 


that declaration returns to one of the two parties.’ 


From those who oppose Ahlus-Sunnah in this issue are the Khawarij, who re- 
belled against the rightly-guided Khalifah Ali ibn Abū Talib, and those who 
are with him from his Companions, may Allah be pleased with them; wherein 
the Khawarij fought against them and declared their blood and property to be 
permissible. They continued rebelling in the subsequent generations, reviling 
the scholars and the rulers; and they are those concerning whom the Messen- 
ger % has informed that they are the dogs of the Hellfire, as is reported by 
Imam Ahmad. 


Likewise, the Mu‘tazilah corresponds with the Khawarij in the ruling regarding 
the Hereafter for the people of major sins by way of their statement, and that 
they will be within the Hellfire for all eternity. Yet, the Muʻtazilah opposed 
the Khawarij within the ruling regarding this life, and they say that they are in 


a position between the two positions; between imdn and disbelief. 


Hastiness in declaring Muslims to be disbelievers brings about dangerous af- 
fairs, including deeming their blood and property to be lawful, being violated; 
as well as the nullification of marriage contracts, and other than this from that 
which is brought about by way of apostasy. So how can it be perceivable for 
the believer that he traverses upon declaring a Muslim to be disbeliever due to 
the slightest doubt? And if this affair is connected to the rulers, then it is more 
dangerous, due to that which it brings about from carrying weapons, destruc- 


tion, and corruption. 


! Sabib Muslim 
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Question TWENTY-SIX: DEFINITION OF NIFAQ 


What is nifäq (hypocrisy)? Mention its types, along with examples and 


evidence. 


Answer: 


Nifaq is of two types. The first is an-Nifaq al-I'tiqadi (hypocrisy in belief). 
It is major hypocrisy that expels one from the religion, in totality. The one 
who has this will be in the lowest depth of the Hellfire. Allah # has described 
its people with evil characteristics, all of them being from disbelief, the absence 
of iman, mockery of the religion and its people, and complete inclination tc- 
wards the enemies of the religion by way of assisting them in their enmity 
towards Islam. Allah * has mentioned thirteen verses, at the beginning of 
Surah al-Baqarah, regarding the hypocrites; describing the greatest of ther 
despicable characteristics, just as He # described their characteristics within 


Surah at-Tawbah, also called al-Fadihah (the exposition). It is of six types: 


1. The first, belying the Messenger , and none belies the Messenger *# 
except wicked and despicable people. 

Belying some of that which the Messenger # came with. 

Hating the Messenger *. 

Hating some of that which the Messenger ¥ came with. 


Rejoicing at the losses of the religion of the Messenger *. 


OS SON EN eS 


Hating the victory of the religion of the Messenger *. 


The second type of nifäq is an-Nifag al-'Amali (hypocrisy in action). It is to do 
any of the actions of the hypocrites while remaining upon deficient faith within 
one’s heart. It does not expel a person from the religion. However, it is a means 


to that. The evidence is his statement ®: 
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There are four characteristics. Whoever has them within 
him is the complete hypocrite, and whoever has a charac- 
teristic from amongst them then he has within him a char- 
acteristic of hypocrisy until he rids himself of it: (1) When 
he speaks, he lies, (2) if he is entrusted, he betrays, (3) if he 
makes a covenant, he proves treacherous, (4) when he dis- 


putes, he becomes vulgar and insulting.’ 


From it as well is laziness regarding prayer along with the congregation within 
the masjid. Due to the great danger of minor hypocrisy, the Companions, may 
Allah # be pleased with them, were fearful of falling into it; as ibn Abū Mu- 
laykah said: “I met thirty of the Companions of the Messenger of Allah #, all 
of them fearing hypocrisy upon themselves.” It is from the major sins that one 
must repent; and if one were to die upon it, he is under the will of Allah +, 


and its end result will be Paradise. 


Point of Attention: There is a difference between major shirk and minor shirk. 
Likewise, there is a difference between major hypocrisy and minor hypocrisy, 
major dulm and minor dulm, major wickedness and minor wickedness. One 
who examines the condition of he who falls into the affair of takfir from the 
Khawarij of old, or from some of the deviant sects and groups within this time, 
will find that the reason for this is due to their scanty amount of knowledge 
and understanding of the religion. Due to this, they did not know the legisla- 
tive principles and differences between these affairs. It is obligatory upon every 
Muslim, especially the scholars, to have firmness in the affair and wisdom in 
accordance with the Book, Sunnah, and methodology of the Salaf of the ‘Um- 


mab. 


! Sahih al-Bukhari and Sabib Muslim 
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Question TWENTY-SEVEN: DEFINITION OF THE STRAIGHT PATH 


What is the Straight Path that Allah # has commanded us to traverse 


upon, and has prohibited us from following other than it? Present its evidence. 


Answer: 


It is the religion of Islam, in accordance with the Book of Allah # and 
the Sunnah of the Messenger of Allah #. Allah the Exalted has said: 


A 15885 Yi asad tl Jia Iporaiély } 


And hold fast, all of you together, to the Rope of Allah 
(i.e., this Qur’an), and be not divided among yourselves. 
[Stirah Ali ‘Imran 3:103] 


And the path to Him # is one. It necessitates having knowledge of it, follow- 
ing it and being firm upon it. He who traverses upon other than it will be 
taken away by divergent paths and led astray or to other ways. Allah, the Ex- 
alted, has said: 


SI aheri ot K Haid LEI gai Wo Sg asSld lasāt Solve lih ófa 
{sa pSlal 4, eSlios 


And verily, this is My Straight Path, so follow it, and follow 

not (other) paths, for they will separate you away from His 

Path. This He has ordained for you that you may become 
al-Muttaqin (the pious). 

[Sarah al-'An‘am 6:153] 


On the authority of ibn Mas‘td, may Allah be pleased with him, who said: 
“The Messenger of Allah ® drew a straight line for us and then said: 
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liina ail Jaa lia 
This is the Straight Path of Allāh. 
Then he drew divergent lines to its right and its left and said: 
l geo olasi Lye Jae JS deg edea oia 


These are the other paths. At the head of each one of them 
is a Shaytan calling to it. 


Then he recited the statement of Allah: 


SIS thats ot Sy Hats MLN yaad Wo bga óD asita olmo lia Sly } 
Spill Sal 4, eSling 
And verily, this is my Straight Path, so follow it, and follow 
not (other) paths, for they will separate you away from His 
Path. This He has ordained for you that you may become 
Al-Muttaqun (the pious). 
[Surah al-'An’am 6:153]! 


Question TWENTY-EIGHT: TRAVERSING THE STRAIGHT PATH 


By way of what does one actualize traversing upon the Straight Path, and 


how can one be safe from deviating from it? 


Answer: 


Traversing upon it is actualized by way of clinging to the Book and the 


Sunnah, upon the understanding of the pious predecessors; traversing upon 


! Ahmad and others 
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their way and stopping at their set limits. Safety from deviation from it is by 
the tawfiq of Allah, the Exalted, for His servant. And from the tawfiq of Allah 


for his servant is du‘a’, and from that is the statement wherein one says: 
q piiat Lliall Gaal } 


Guide us to the Straight Way. 
[Sirah al-Fatihah 1:6] 


Also, by way of having understanding of the religion, and clinging to the Sun- 
nah while staying far away from innovation, deviation and schism. Because by 
way of this one can attain pure implementation of Allah’s % tawhid, as well as 
the Sunnah of the Messenger #. Allah, the Exalted, has said: 


< - RE E z 34 E EOE EA ete whe a aAa A- ths 
ialla GG! a ple Ul kaii aill ga oló Jyala AU! alas (p85 $ 
{ids ilal a5 5: neil elgi 


And whosoever obeys Allah and the Messenger 

(Muhammad *), then they will be in the company of those 

on whom Allah has bestowed His Grace, of the Prophets, 

the truthful, the martyrs, and the righteous. And how ex- 
cellent these Companions are! 


[Sirah an-Nisa 4:69] 


Question TWENTY-NINE: DEFINITION OF BID‘AH AND ITS CATEGORIES 


What is bid'ah? What is the sign of its people? Mention its categories as 


it relates to their connection to the religion. 
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Answer: 


It is every affair for which no legislative evidence has come indicating that 
one may worship Allah # by way of it. And it is that which the Prophet # 


warned us against with his statement: 


He who innovates into this affair of ours that which is not 


from it, it shall be rejected. 


It is of two types. The first type is Bid‘ah Mukaffirah (innovation that makes 
one a disbeliever); such as performing tawaf around graves, seeking nearness to 
the inhabitants of them, slaughtering, making vows, and supplicating to them, 


and seeking salvation from them. 


The second type is Bid‘ah Ghayr Mukaffirah (innovation which does not make 
one a disbeliever); such as praying at the graves, supplicating at the graves, and 


celebrating the birthday of the Prophet #. These are all means to polytheism. 


The ruling of innovation in the religion is that it is impermissible, and it is a 
means of misguidance, due to the statement of the Prophet % in which he 


said: 


Ayo Aca Sy doy Aree US O19 ogc] Seg esky 


Beware of newly invented matters. For every newly in- 
vented matter is an innovation and every innovation is 


misguidance.' 


! Abu Dawid and at-Tirmidi 
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Likewise, his statement: 


He who innovates into this affair of ours that which is not 


from it, it shall be rejected.’ 


However, the prohibition varies in accordance with the type of innovation. 
Based upon this, there is no good innovation; and the statement of ‘Umar, 
may Allah be pleased with him, in which he said: “This is a good innovation,” 
was regarding the tardwih prayer, and he was using the word innovation from 


the linguistic standpoint and not the legislative standpoint. 


The signs of the people of innovation are ignorance, separation and differing 
from the main body; argumentation, disputation, as well as giving the intellect 
precedence over the text; and extremism regarding individuals and fanaticism 
for their statements. Also, from its signs is reviling the honor of the scholars 
who cling to the Book and the Sunnah, with the understanding of the pious 


predecessors of the ‘Ummah. 


The reasons for the appearance of innovation are ignorance regarding the reli- 
gion, following desires, fanaticism for the opinions of men, and resembling the 
disbelievers. The position of Ahlus-Sunnah wal-Jama‘ah, as it relates to the in- 
novators, is that they refute them by way of repelling their doubts, utilizing 
the Book and the Sunnah in doing so, holding fast to the obligation of clinging 
to the Sunnah, and prohibiting innovations and newly invented matters. Many 
books of old and latter times have been authored regarding this. The scholars 
continue to reject innovations and refute the innovators in order to repel in- 
novation and to debase its people. This has a great effect upon the awareness 
of the Muslims. 


! Sabib al-Bukhari and Sahih Muslim 
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THEIR METHODOLOGY AND THE OBLI- 
GATION OF FOLLOWING IT 


Question THIRTY: MEANING OF AS-SALAF AS-SALIH 


What is intended by as-Salaf as-Salih? 


Answer: 


They are the predecessors of this ‘Ummah; from the Companions, the 
Tābiʻūn, and those who follow them until the Day of Recompense. They are 
those who unite upon the Book and the Sunnah, and traverse upon that which 
the Messenger ¥# was upon, outwardly and inwardly. And they unite upon their 
Muslim ruler by way of hearing and obeying in that which is good, sincere 
advice, and carrying out the commands between the ruler and the ruled. There 
is no shame in ascribing to the Salaf. Rather, it is obligatory to do so in order 
that one may be distinguished in his methodology of truth which he has trav- 
ersed upon, following the example of those elite ones, from the time of the 
Messenger ¥ and his noble Companions; and at the head of them are the four 
Khulafa’. 
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Question THIRTY-ONE: OBLIGATION TO FOLLOW AS-SALAF AS-SALIH 


What is the evidence from the Book, Sunnah, and consensus for the ob-- 


ligation of following the Salaf as-Salib and clinging to their methodology? 


Answer: 


From the Book, there is the statement of Allah, the Exalted: 


ee AD fos Glam ly egal aiil Lait Gopal ll Ge Sg IGM gäll > 
4 aal jall ASÍ Ld ele SEYI lend Cpa US ed ei due lga 


And the first to embrace Islam of the Muhajirun and the 

"Ansar, and also those who followed them exactly (in Faith). 

Allah is well-pleased with them as they are well-pleased 

with Him. He has prepared for them Gardens under which 

rivers flow (Paradise), to dwell therein forever. That is the 
supreme success. 


[Sirah at-Tawbah 9:100] 
From the Sunnah there is the statement of the Prophet *: 
peH Cal ei egegh ill e 3,5 oll ns 


The best of the people is my generation, and those who 


came after them, and those who will come after them.’ 


As for the consensus, then those whose consensus matters are united within 
every generation and place, upon the obligation of traversing upon the meth-- 
odology of the Salaf, in creed and legislation. 


| Sabib al-Bukhari and Sahih Muslim 
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Question THIRTY-TWO: MOST IMPORTANT PRINCIPLES OF THE SALAF 
AS-SALIH METHODOLOGY 


Mention the most important principles of the methodology of the Salaf 


as-Salib in ‘agidah, statements and actions. 


Answer: 


The most important principles of the methodology of the Salaf as-Salih 


are that which follows: 


1. That they are the people of moderation and equity amongst the vari- 
ous groups of the ‘Ummah. 

2. According to them, the source of derivation is the Book and the Sun- 
nah, with the understanding of the Salaf of the ‘Ummah, as well as 
conscientious and sound analytical deduction. 

3. Following the Messenger # in his Sunnah. 

4. The abandonment of disputation in the religion along with sincere 
upright advice. 

Veneration for the pious predecessors without extremism. 
Their rejection of blameworthy false interpretation, and their hatred 
for innovation and the innovators. 

7. Their diligence to spread the correct ‘aqidah with wisdom. 


8. Their diligence upon unity and togetherness. 


Question THIRTY-THREE: SEPARATION DUE TO DEPARTURE FROM 


THE METHODOLOGY OF THE SALAF AS-SALIH 


Clarify how the reason for separation is departure from the methodology 


of the Salaf as-Salib. 
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Answer: 


The clarification of that lies in the fact that the methodology of the Salaf 
as-Salib is clinging to the Book and the Sunnah, with the correct understand- 
ing; and this is the reason for unity, brotherhood, togetherness, and the forti- 
fication of the Muslim ‘Ummah. Subsequently, opposing that is a reason fo- 
separation, hatred, mutual fighting, and the enemies gaining mastery over the 
Muslim ‘Ummah. Differing is brought about due to a scanty understanding of 
the religion, and not knowing the principles of the legislation, as well as not 
returning to the trusted scholars of the Sunnah. Therefore, innovation will 
appear and thus be the end result of that, as is seen by way of the innovations 
of the parties and groups which have opposed the methodology of Ablus-Sun- 


nab wal-Jama‘ab. 


Question THIRTY-FOUR: DIFFERENCE BETWEEN LEGISLATED ACTS OF 


WORSHIP AND INNOVATION 


Mention the guidelines that make clear the difference between legislated 


acts of worship and innovated acts of worship, along with examples. 


Answer: 


The guideline in this is that which is established from the Prophet *% 
within the hadith that has been reported by at-Tirmidi, that he said: 


aye acu Ss acu Gre JS ols gl ele sy) pShls 


Beware of newly invented matters. For every newly in- 
vented matter is an innovation and every innovation is 


. . ” 1 
misguidance. 


l 


Abū Dawid and at-Tirmidi 
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Likewise, his statement: 
2) pê die d Le lia Lol $ Sut oya 


He who innovates into this affair of ours that which is not 


from it, it shall be rejected.’ 
Likewise, that which is reported by Imam Muslim, that the Prophet * said: 
3) 948 Lyal ale ut Hoe Joe cya 


Whoever does an action which is not from this affair of 


ours, it shall be rejected. 


These narrations are from the foundations of the religion. The aforementioned 
narrations prove that whatever the evidence establishes, they are considered to 
be legislated acts of worship. Whether they may be in creed, legislation, 
methodology, manners, or etiquettes; for the one who acts in accordance with 
them, there will be a reward and recompense. Anything which is newly in- 
vented within the religion is an innovation, and every innovation is a rejected 
form of misguidance; likewise, innovations in acts of worship and creed are 
impermissible. However, the impermissibility varies in accordance with the 
type of innovation. From amongst it is that which is disbelief, such as making 
tawaf at graves; seeking to draw near, by way of that, to the inhabitants of 
them; and sacrificing and bowing for them. Also, from the innovations is that 
which is a means to polytheism, such as building edifices upon the grave, and 
praying and supplicating at them. From them (the innovations), there is that 
which is sin, such as the innovation of celibacy, perpetual fasting, and standing 


continuously within the sun. All innovations are misguidance; and there is no 


1 Sahih al-Bukhari and Sabib Muslim 
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good innovation, because the one who says this has accused the religion o7 
being incomplete and the Messenger * of not being sincere or complete in his 
conveyance of the message. And he has, thus, opened the door to speaking 


about the religion of Allah, the Exalted, with desires. 


Question THIRTY-FIVE: ACTIONS OF THOSE DESCRIBED AS THE SAVED 
SECT 


What are those things that are specific to the saved sect? Mention evi- 


dence for that which you say. 


Answer: 


The most important of them are: 


1. Clinging to that which the Book and the Sunnah of the Messenger o7 
Allah * indicate, from pure tawhid in the lordship of Allah 3, His 
worship, and His Names and Qualities. 

2. Diligence upon learning legislative knowledge and applying it in acts 
of worship as they have come within the Book and the Sunnah, with 
the understanding of the Salaf of the ‘Ummab. So, you will not finc. 
innovation with them within the religion of Allah 38, nor the follow- 
ing of desires. 

3. Diligence upon following the Sunnah in their statements, actions and 
in their calling to Allah, the Exalted. 

4. Being distinguished by way of good character, having an open chest 
and a cheerful countenance, goodly speech, and love for the Muslims 
sincerely advising them, teaching that which benefits them, anc 
adorning themselves with patience and wisdom. 

5. Dealing with the people in truthfulness and clarity in the fulfillment 


of trusts. 
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6. Their diligence upon uniting the ‘Ummah and bringing it together, 
while staying far away from the means of separation, differing and en- 
mity; and they do not split into parties and groups between them- 
selves. 

7. The fulfillment of the rights of those to whom they are due, just as 
they hear and obey the rulers, and they warn against rebelling against 


them. 


Question THIRTY-SIX: THE EFFECT OF SEPARATING THE QUR’AN 


FROM THE SUNNAH 


What is the effect of separating the understanding of the Qur’an from the 


Sunnah? 


Answer: 


The effect of that is an evil one. For many of the texts of the Qur'an are 
not understood except by way of the pure Sunnah. Such as the verses pertain- 
ing to prayer, zakat, and other than them. And whoever deems that he can 
suffice with the Qur’an and leave the Sunnah, has disbelieved, by consensus. 
This is due to conclusive evidence pointing to the obligation of acting upon 
the Sunnah just as one acts upon the Qur’an. An evidence for this is the state- 
ment of Allah, the Exalted: 


Hil digit gsal dl opted ais o US > 


Say (O Muhammad * to mankind): “If you (really) love 
Allah then follow me. Allah will love you.” 
[Sirah Ali Imran 3:31] 
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Likewise, the statement of Allah, the Exalted: 
(ii lowed ol Al Se GAG Gaal sald p 


And let those who oppose the Messenger’s (Muhammad #) 
commandment beware, lest some fitnah befall them, or a 


painful torment be inflicted on them. 


[Sirah an-Nur 24:63] 
As well as the statement of Allah: 
bind ya ai 5] ~ al Ugly Ny Gild Aide OSL Lag boii Jgh AST Lag $ 


And whatsoever the Messenger (Muhammad *) gives you, 
take it; and whatsoever he forbids you, abstain (from it), 
and fear Allah. Verily, Allah is Severe in punishment. 

[Sirah al-Hashr 59:7] 


Also, there is the statement of the Prophet #, wherein he said: 


GUS Sig Li, S948 Aa Geen 438, )| le (Sie 9.9 iS ol pSsel digs 
Arm Le olg Wi coliay> aljo cya dd laag Lag olillerunl Je cya dud Ling Lad al 


Ùl a> Le te all Igy 


There will soon come a time wherein one of you will deny 
me while reclining upon his couch, and a narration from a 
narration will be brought to him and he will say: “Between 
us and you is the Book of Allah; that which we find within it 
from the halal we will declare it to be halal. And that which 


we find within it from the þarām we will declare it to be 
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haram.” However, that which the messenger of Allah # de- 
clares to be haram is similar to that which Allah declares to 


be haram.' 
As well as his statement, wherein he said: 
pisbinl la dis Igló ool Sipi lly oguii> La eh Of pSing lo 


If I have prohibited you from something, avoid it; and if I 
have commanded you with something do it as much as you 


are able.’ 


From that which has preceded, the importance of the Sunnah within the Is- 
lamic legislation is clear to us. Also clear is the fact that it is a necessity in 
order to be aware of that which Allah Æ intends by way of His speech, which 


he has revealed as a clarification for all things. 


Question THIRTY-SEVEN: NECESSITY OF UNDERSTANDING THE PIOUS 
PREDECESSORS ALONG WITH QUR’AN AND SUNNAH 


What is the effect of separating one’s understanding of the Book and the 


Sunnah from the understanding of the pious predecessors? 


Answer: 


One cannot do without the understanding of the pious predecessors for 


the texts of the Book and the Sunnah, because they had more knowledge and 


! Ahmad, ibn Majah, and al-Hakim within al-Mustadrak 
2 Sabib al-Bukhari and Sabib Muslim 
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were purer in their understanding. They were greater in terms of their adher- 
ence to the Sunnah of Mustafa %, and they were the most diligent of the peo- 
ple in guiding the ‘Ummah toward clinging to the Sunnah and warning them 
against innovation and its people. He who claims that he can leave off the way 
of the pious predecessors has traversed upon a path which will divert him from 
the truth, and he will diverge from the way of the imams of knowledge. How- 
ever, one is not prevented in his traversing upon their way from making ijtihad, 


if the conditions are fulfilled within him, and he has the means to do so. 


Question THIRTY-EIGHT: ISTIQAMAH UPON THE METHODOLOGY OF 


THE PIOUS PREDECESSORS 


‘Istiqamah (uprightness) is exemplified by way of traversing upon the 


methodology of the pious predecessors. Clarify this. 


Answer: 


The clarification of that is that the pious predecessors have taken the 
Book of their Lord 38 and the authentic Sunnah of their Prophet # as their 
guide, as well as that which the reputable imams from the ‘Ummah of 
Muhammad * have agreed upon. These are the three sources of derivation of 
knowledge. The pious predecessors and those who follow them are the fore- 
most of those who exemplify the ‘istigamah, which the people have been com- 
manded with in various ways within the Book and the Sunnah. From amongst 


them there is that which has come by way of command. Such as the statement 
of Allah, the Exalted: 


È Smag Égláa Ley 4il Igdlad Y5 Gls Gb áh yal LoS pätu } 


66 


DEFINING THE PIOUS PREDECESSORS 


So, stand (ask Allah to make) you (Muhammad *®) firm and 
straight (on the religion of Islamic Monotheism), as you are 
commanded and those (your Companions) who turn in re- 
pentance (unto Allah) with you, and transgress not (Allah’s 

legal limits). Verily, He is All-Seer of what you do. 
[Sirah Had 11:112] 


Likewise, there is that which has come by way of information, such as the 


statement of Allah, the Exalted: 
lgsg lgs Wy lg alas Vi ASSN agli UGE lqlaieel fob ALN G$ hota éul Ó} $ 


¢ Spats iS gil dell 


Verily, those who say: “Our Lord is Allah (Alone),” and 
then they are upright upon the religion, on them the angels 
will descend (at the time of their death) (saying): “Fear not, 
nor grieve! But receive the glad tidings of Paradise which 


you have been promised!” 
[Surah Fussilat 41:30] 


From the Sunnah there is a statement from the Prophet * to the one who 


asked him: 


“Say to me regarding Islam a statement that I do not have to ask anyone after 


you.” He said: 
pail ai dtl cued Jā 


Say I believe in Allah, then be upright upon it.’ 


! Sabih Muslim 
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The pious predecessors were the sincerest to Allah, the Mighty and Majestic. 
to their worship; and they had the most understanding in the affairs of 
knowledge and actions. They were the most diligent of the people in guiding 
the ‘Ummah. Their speech has a tremendous effect upon the one who follows 


it and contemplates upon it. May Allah 3 reward them with the best reward. 


Question THIRTY-NINE: CLARIFICATION OF THE DISEASE OF DOUBTS 


The corruption of the religion comes about due to the disease of doubts 
and desires. Clarify this. 


Answer: 


Firstly, what is intended by the disease of doubts is that which afflicts the 
hearts, from innovation and misguidance in that which is connected to the 
‘aqidah; as well as the halal and the þarām. By way of this, corruption in one’s 
religion is brought about due to that which afflicts the hearts from deviation 
from the truth, by way of doubts of innovation and misguidance; such as the 
doubts of the Jahmiyah, Qadariyah, and Khawarij. Perhaps, one’s sickness due 
to doubts corrupts the person’s religion completely, such as major shirk and 
the likes. Or perhaps it is less than that in accordance with that which afflicts 


the heart from deviations which are less than shirk and kufr. 


As for the diseases of shahawdat (desires), it is embedded within the soul that 
commands one with evil. From it is love of and acting upon that which is 
haram, such as the consumption of usury, drinking of alcohol and the likes. 
Perhaps, these desires cause the one who commits them to leave the religion 
of Islam by way of his declaring that which is impermissible to be permissible 
within his heart. Perhaps the desires are less than that, such as the rest of the 
impermissible things which are less than major polytheism and major disbelief. 


Therefore, they do not expel the person from the religion of Islam. However, 
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they are dangerous for the one who commits them. These diseases can all be 
found outside of the Straight Path, and they are the paths that we have been 
prohibited from following. We have been commanded to follow the Straight 
Path as Allah, the Exalted and High, has said: 


g bgaild Laine a delve Ida ófa $ 


And verily, this is my Straight Path, so follow it. 
[Sirah al-'An‘am 6:153] 


And this corruption, by way of these diseases may be removed by repenting to 
Allah # and turning to Him sincerely. From the greatest paths of protection 
from them is to have understanding of the religion and traversing upon its 
path. From amongst its ways is sitting with the cultivating scholars who are 
the inheritors of the pious predecessors, taking from them and taking them as 


role models. 


Question FORTY: SIGNS OF DEVIATION FROM THE METHODOLOGY OF 


THE PIOUS PREDECESSORS 


Mention some of the signs of those who have deviated from the method- 


ology of the pious predecessors. 


Answer: 


The most evident of them are: 


1. Ignorance of the methodology of the pious predecessors, due to their 
lack of concern with knowledge and the understanding of the foun- 
dations of the legislation. 

2. Not accepting sincere advice from the sincere advisors and being de- 
ceived by that which they are upon from falsehood; as well as having 


a poor understanding that is built upon an evil intent. 
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Their lackadaisicalness regarding giving concern to rectifying the creed 
and calling the people to it. 

Their extreme fanaticism for their leaders, and for the people who 
hold corrupt beliefs and opinions that deviate from the way of truth. 
Their following the unclear or ambiguous verses, as Allah, the Exalted, 


has said: 
{Hip GLAS ph td BS orld j cea a 5 


So as for those in whose hearts there is a deviation (from 
the truth), they follow that which is not entirely clear 
thereof. 

[Surah Ali ‘Imran 3:7] 


Their taking innovation as religion and their defending it. 

Their enmity for Ablus-Sunnah, outwardly and inwardly. 

Their traversing upon the path of the Khawarij. From that is reviling 
the scholars, having disdain for them, insulting them; their enmity for 
the rulers, departure from obedience to them, and rebelling against 
them. Also, they seek to insight the common folk against them, and 
they give great importance to politics which go outside of the legisla- 


tive type of politics. 
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The knowledge of figh is the knowledge of that which is great in its status and 
tremendous in its importance. It is the means for the performance of acts of 
worship in accordance with what Allah, the Mighty and Majestic, has legis- 
lated; and knowing its rulings, that which is correct from it, and that which 
will invalidate it. It is also the means for knowing the rulings of social interac- 
tions, that which is correct from it and that which is incorrect. Figh in the 


religion is the sign that Allah # desires good for his servant. 


Question FORTY-ONE: IMPORTANCE OF PURIFICATION IN ISLAM 


What is the importance of purification within the legislation of Islam? 


Answer: 


Islam has given great importance to inner purity, and its actualization by 
way of purifying the heart from evil characteristics; such as shirk, disbelief, 
arrogance, self-amazement, hypocrisy, and ostentation. It includes filling the 
heart with beautiful characteristics, such as tawhid, truthfulness, sincerity, and 
trust in Allah #. 
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Likewise, Islam has given importance to outer purity and its actualization by 
way of removing minor impurities with wudi’, major impurities with ghus!, ancl 
supplementing this with tayammum with certain conditions. Also, from outer 
purification is the removal of impurities from one’s garment, body and the 
place of prayer. Allah 3% has commended the people with His statement of 
truth, wherein He 3 said: 


gb Lats lhi Lent di 8 
Capit ad Coy gal! Case) aul O) 


Truly, Allah loves those who turn unto Him in repentance, 
and loves those who purify themselves. 
[Surah al-Baqarah 2:222] 


And the Messenger of Allah # has clarified the great status of it wherein he 


said: 
lL! Shas al) Lally ola ¥l plat yoda! 
Purity is half of faith; and the statement al-hamdulillah fills the scales. 
Likewise, the Prophet * said: 
Jalë oya 4840 Yo roo nas Bye Was Y 


No prayer will be accepted without purity, nor any charity 


from one who has stolen it from the spoils of war.’ 


' Sabih Muslim, on the authority of Abū Malik al-Ash‘ari 
2 Sahih Muslim, from the hadith of ibn ‘Umar, may Allah 3% be pleased with him 
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Question FORTY-TWO: CONDITIONS OF WuDU' 


What are the conditions of wudū”? 


Answer: 


There are ten conditions. They are: 


6 
Ts 
8. 
9 


SEES I 


Islam. 

Sanity. 

at-Tamyiz (one having reached the age of discernment). 

Intention. 

That its ruling must remain, by way of not intending to cut it off until 
he completes his purification. 

Cessation of that which has necessitated the wudū'.! 

Istinja' or istiimar beforehand. 

Purity of the water, as well as it being permissible. 


Removal of that which will hinder the water from reaching the skin. 


10. The entrance of the time, for the one who has perpetual impurity. 


Question FORTY-THREE: OBLIGATORY ELEMENTS OF WUDU’ 


Mention the obligatory elements of wudi', along with the evidence. 


Answer: 


Its obligatory elements are six. They are: 


' For example, one cannot continue performing wudi' whilst passing wind. 
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1. Washing the face, and from it is al-madmadab (rinsing the mouth) 
and al-instinshag (taking water into the nose). 

Washing the hands up to and including the elbows. 

Wiping the head, and from it is the two ears. 

Washing the two feet up to and including the ankles. 


Maintaining the sequence in washing the aforementioned body parts. 


a en 


Washing the body parts closely behind one another. 
Allah, the Exalted, has said: 


lgili Salhi J akifi aagi olat Ó a cf tad 15) lgtal Gill Íg > 
q oaii Sl als pest 


O you who believe! When you intend to offer as-Salat (the 

prayer), wash your faces and your hands (forearms) up to 

the elbows, rub (by passing wet hands over) your heads, and 
(wash) your feet up to ankles. 

[Sirah al-Maʻidah 5:6] 





And from the Sunnah the description of the wudi' shall come. 


Question FORTY-FOUR: DESCRIPTION OF THE WUDU' OF PROPHET 


MUHAMMAD # 


Explain the description of the wudi' of the Prophet #. 


Answer: 


That which establishes its explanation is within the hadith of Hamran, 
the freed slave of Uthman ibn ‘Affan, may Allah Æ be pleased with him. He 


called for a pitcher of water, poured water onto his hands three times, and 
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washed them. Then, he placed his right hand into the container of water, 
rinsed his mouth and expelled the water from his nose. He then washed his 
face three times, washed his hands up to the elbows three times, wiped his 
head, then washed his feet three times up to the ankles. Then, he said: “The 
Messenger of Allah © said: 


Oa padi Le A pät duii Logò Sure, Y ia he ai lia Jgudy ga Lagi cya 


453 


Whoever performs wudi’ similar to this wudi' of mine, then 
prays two rak‘at in which he does not speak, then whatever 


has preceded of his sins shall be forgiven.’ 


It is obligatory upon the one performing wudii' to establish his intention to 
remove the impurity before he begins. Likewise, he must mention the Name 
of Allah Æ before beginning wudi'; and the obligation of doing so is removed 
if one is ignorant or forgets. It is legislated that one says after the performance 


of his wudū’: 


Glas! ell Alger oue ores o aptly J cbt Youay ail YI Y oi ati 
ohall on Allg olga oO 


I testify that none has the right to be worshipped other than 
Allah alone, who has no partners, and I testify that 
Muhammad * is His servant and Messenger. O Allah make 
me from those who turn to you in repentance and make me 


from those who purify themselves. 


! Sabib al-Bukhari and Sabibh Muslim 
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This is the legislated description of that which one says, whether male or fe- 


male. 


Question FORTY-FIVE: NULLIFIERS OF WUDU" 


Explain the nullifiers of wudi’, along with the evidence. 


Answer: 


The nullifiers of the wudi' are six. They are: 


l; 


The exit of something from the two passages, such as urine, defeca- 
tion, wind, pre-seminal fluid, semen, blood; from all of that which 
may come out of the two passages. 

The loss of one’s intellect by way of deep sleep, fainting or intoxica- 
tion. 

Touching the private parts with one’s hand, whether that be the front 
or the back, without there being a barrier; whether he touches his own 
private parts or the private parts of someone else, whether male o- 
female. 

All of that which necessitates ghusl, such as one being in a state of 
sexual impurity, menstrual bleeding or postnatal bleeding. 

Eating the meat of a camel. 


Apostasy from Islam. 


As for touching a woman with desire and washing the body of the deceased, 


there is a difference of opinion; as is known, regarding them nullifying the 


wudu'. From the evidence for these things is what is reported on the authority 


of Jabir ibn Samarah, that a man asked the Messenger of Allah #: “Do I need 


to perform wudii' after eating the meat of sheep?” He said #: 
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Lag Md aià olg Lagi aii ol 


If you wish, then perform wudi’, and if you wish, then you 


do not have to perform wudū'. 
He said: “Am I to perform wudi' after eating the meat of a camel?” He said: 
LY! aged oa Lapid eri 
Yes. Perform wudüū' after eating camel’s meat.' 


Likewise, on the authority of Abū Hurayrah, may Allah 3 be pleased with 
him, who said: “The Messenger of Allah ® said: 


læ dey gl gue pauu a> 


If one of you finds something within his stomach, and he is 
unsure if something came out or not, then do not leave from 


the masjid until he hears a sound or smells its scent.? 
He &, likewise, said: 
Legiald ali pod duu! ety cael 


The eye is a leather strap of the anus, so whoever sleeps 


then let him perform wudü'? 


Likewise, there is the hadith that says: 


! Sahih Muslim 
2 Sahih Muslim 


3 Abi Dawid and ibn Majab, with a sabib chain of narration 
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Laagiald 0,$3 wa cya 


He who touches his sexual organ, then let him perform 


wudu' 


Question FORTY-SIX: FACTORS THAT NECESSITATE GHUSL AND ITS 
DESCRIPTION 


Mention that which necessitates ghusl and its legislative description, along 


with its evidence. 


Answer: 


That which necessitates ghusl are six. They are: 


1. Expulsion of the sexual fluid by way of desire, from a man or woman 
when they are intimate; or one masturbates or has a wet dream. 
2. The head of the penis going into the private part, even if one does not 


ejaculate, due to the hadith: 
etl amy olal Giz weg ar! Gy Gabe 13] 


When he sits between four limbs, and the two circumcised 


parts touch one another, ghusl is obligatory.” 


3. When the Muslim dies, with the exception of the martyr who dies 
upon the battlefield in the path of Allah 3%, due to the statement: 


os) cles ogliunél 


' Aba Dawiid and ibn Majah, and others with a sāþīh chain of narration 
2 Sahih Muslim 
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Wash him with water and sidr.1 


4. Ifthe disbeliever embraces Islam, due to the story of Thumamah ibn 
‘Athal. 

5. Menstrual bleeding. 

6. Postnatal bleeding. 


The description of Ghusl Al-Mujzi’ (sufficient ghusl) is that one intends to 
remove the impurities, and he submerges his body in water one time, while 


taking water into the mouth and nose. 


The description of the complete ghusl is that one intends with his heart to 
remove the impurity, he mentions the Name of Allah 3% and washes his hands 
three times outside out the ghusl. Then he washes his private parts and that 
which is around it. He performs a complete wudū'. Then, he pours water over 
his head three times, running his fingers through his hair. He washes the rest 
of his body one time, beginning with his right side, rubbing with his hand, 
and he removes that which is upon him from dirt. He should not be extrava- 
gant in the usage of the water. The evidence for this is reported on the au- 
thority of ibn ‘Abbas, may Allah 3% be pleased with him, who said: “My aunt 
Maymiunah, may Allah 3 be pleased with her, narrated to me, saying: ‘I pre- 
pared for the Messenger of Allah * his bath from sexual impurity. He washed 
his hands twice or three times, then he entered his hand into the water and 
poured it upon his private part, washing it with his left hand. Then he struck 
the earth with his left hand, rubbing it with intensity. Then, he performed 
wudi' similar that which he performs for prayer. Then, he poured water over 


his head, utilizing three handfuls. He washed the remainder of his body, then 


! Sahib al-Bukhari and Sabib Muslim 
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he moved from his place and washed his feet. Then, I brought to him a towel, 


21 


but he pushed it away. 


Question FORTY-SEVEN: CONDITIONS OF AT- TAYAMMUM AND ITS DE- 
SCRIPTION 


When is at-tayammum legislated, and what is its description? What in- 


validates it? 


Answer: 


It is legislated to remove major and minor impurities if one is unable to 
use water due to it not being present, him being in need of the water that he 
has, or him being incapable of using or purchasing it. This is from that which 
is specific to the ‘Ummah of Muhammad *. Allah, the Exalted, has said: 


Ú day! La Ais ekau Kags lpbeinald Vib Manic Ip baits ela lia al } 
And if you find no water, then perform tayammum with 
clean earth, and rub therewith your faces and hands. Allah 


does not want to place you in difficulty, but He wants to 


purify you, and to complete His Favor on you that you may 
be thankful. 
[Sirah al-Ma‘dah 5:6] 


He, likewise, mentioned within a narration: 


! Sabih al-Bukhari and Sahih Muslim 
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hab læs WI clams 
Its dirt has been made a thing to purify for us.! 


Its description is that one makes his intention and strikes the earth once with 
the bottom of his hands. Then he wipes with them his face and his hands; 
wiping the back of the right hand with the bottom of the left, then the back 
of the left with the bottom of the right. It is invalidated by the following: 


1. Presence of water 

2. Removal of the excuse which permitted him to perform at-taya- 
mmum, such as sickness, necessity, or the likes 

3. The aforementioned nullifiers of wudū'. As for it being invalidated by 
the exiting of the time, there is a difference of opinion between the 
people of knowledge regarding this. The safest viewpoint is that one 


performs at-tayammum for every obligatory prayer. 


Question FORTY-EIGHT: WIPING OF THE KHUFFS 


What is the description of wiping over the khuffs? What is its time pe- 


riod? What are its conditions, and what is that which invalidates it? 


Answer: 


Its description is that the Muslim places his two hands within water. 
Then he wipes with his right hand the top of the khuff of the right foot; from 
his toes to his shin one time, without wiping its bottom or his heel. He does 


similarly with the left hand, wiping his left foot. Its time frame is a day and a 


! Sahih Muslim 
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night for the resident, and three days and three nights for the traveler. This 


is for the male and the female. 


The time frame begins from the time of first wiping, after one has invalidated 
his wudū'. Its conditions are that that which is worn is permissible and pure, 
one puts them on while being in a state of purity, and wiping is done from 
minor impurities within the demarcated time period. It is invalidated by the 
removal of that which is worn upon the foot, that which necessitates ghusl 
from sexual impurity, and the time frame elapsing. One may also wipe over a 


cast or bandage until the injury heals, even if it is after a long period of time. 


Question FORTY-NINE: MEANING OF AS-SALAT AND ITS RULINGS 


What is the meaning of as-Salat? What is its importance within the leg- 


islation of Islam? Clarify its ruling and virtue. 


Answer: 


Its meaning is ‘ibdadah (worship) consisting of statements and specific 


actions. It is initiated with the takbir, and it is concluded with the taslim. Its 


ruling is that it is a pillar from the five pillars of Islam, and it is the best cf 
actions after the two testimonies. There are five prayers within a day and night 
that are obligatory upon the responsible Muslim, whether male or female. The 
exception is that of the menstruating woman and the one suffering from post- 
natal bleeding, until they become pure. It is obligatory upon the Muslim, male 
and female, to give due importance to the prayer and careful consideration; 
performing the prayer as done by Ahlus-Sunnah. Likewise, one must hasten 


toward them and preserve them; as Allah, the Mighty and Majestic, has said: 


4 Geil aÍ! ly0g85 andl Deals clglzall Je Igalo > 
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Guard strictly (five obligatory) the prayers, especially the 
middle Salat (i.e., ‘Asr). And stand before Allah with 
obedience. 

[Surah al-Baqarah 2:238] 


He who obstinately rejects the obligation of the prayer is a disbeliever who is 
requested to repent. If he repents this is fine. Otherwise, the ruler of the Mus- 
lims orders his execution, because he is an apostate. He who abandons them 
out of laziness and indifference, is he a disbeliever or not? There is a well- 
known difference of opinion between the imams of knowledge regarding this. 


If he is ignorant, then he is to be taught. 


How numerous are the virtues within the performance of prayers! For it is a 
connection between the servant and his Lord 3, and it is the distinguishing 
characteristic between the Muslim and the disbeliever. It is also an expiation 
of sins. On the Day of Judgement, the prayers of the servant will be looked at; 
and if they are accepted, then the rest of his actions will be accepted. If they 


are rejected, then the rest of his actions shall be rejected. 


Question FIFTY: CONDITIONS FOR VALIDITY OF THE PRAYER 


What are the conditions for the validity of prayer, along with the evidence 


for them? 


Answer: 


Its conditions are: 


1. Islam. Allah, the Exalted, has said: 
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clas lal aI pakil le Gaali alll dp Luce lyha of GS AAU GE Ls > 
g D galle ob LU! 85 iila 

It is not for the polytheists to maintain the Mosques of 

Allah, while they witness against their own selves of disbe- 

lief. The works of such are in vain and in the Fire shall 


they abide. 
[Sirah at-Tawbah 9:17] 


Sanity, due to the hadith: 
fly Go nisally Gus Go Ogizells aisi So pill! A Ge ela! a4, 


The pen is lifted from three; the sleeping person until he 
wakes up, the insane until he regains his sanity, and the 


child until he reaches puberty.1 
Reaching the age of discernment, due to the hadith: 


ar Lall 3 een liig tial Lele amg rials arial all Selai lgo 


Command your children to pray when they reach seven and beat 


them regarding it when they reach ten; and separate between thern 


in their sleeping arrangements.? 


Purity from major impurities by way of ghusl, and from minor impu- 


rities by way of wudū', due to the statement of the Prophet #: 


ago 142 Bye ail ais Y 


2 Abu Dawiid 
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Allah will not accept a prayer without purification.! 
5. The entrance of the time of the prayer. Allah, the Exalted, has said: 
¢ 9854 GES Gehl! fe ES Sota Ó} 


Verily, the prayer is enjoined on the believers at fixed 
hours. 
[Sirah an-Nisa' 4:103] 


6. Covering the awrah. Allah, the Exalted, has said: 
d pies BS die Sti; lgi aal gi li > 


O Children of Adam! Take your adornment (by wearing 
your clean clothes) while praying. 
[Surah al-'A‘raf 7:31] 


The ‘awrah of the man is from the navel to the knee; and the entirety 


of the woman, with the exception of her face, is her ‘awrah. 
7. Facing the Qiblah. Allah, the Exalted, has said: 
(ebai agi a 5 58) 


So, turn your face in the direction of al-Masjid al-Haram 
(at Makkah). 
[Surah al-Baqarah 2:144] 


8. The intention. The Prophet * said: 


1 Sabib Muslim 


85 


9, 


AIDING THE KHATIB AND IMAM 


Sgi Le Eyal JSI Laila CLL Lec La 


Actions are only by the intentions, and everyone should be 


rewarded according to what he has intended.1 


The removal of impurities from the body of the worshipper; as well as 


his garment, and the place where he is praying it. The Prophet # said: 
eal Soe Gag Aagledd! Jos cya unis 


The urine of the girl is to be washed away, and the urine of 


the boy is to be sprinkled with water.? 


Similarly, there is the hadith of Aba Hurayrah, may Allah be pleased 
with him, regarding the urine of the Bedouin. Within the hadith it is 


mentioned: 
ele yo Age dgs de lyä ig ogo 


Leave him, and pour water upon his urine (to remove it).3 


Question FIFTY-ONE: ETIQUETTES OF WALKING TO THE PRAYER 


Mention some of the etiquettes of walking to the prayer, along with the 


evidence. 


! Sabih al-Bukhari and Sahih Muslim 
2 Abii Dawid, and an-Nasāf, and ibn Majah 
? Reported by the group, with the exception of Sabih Muslim 
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Answer: 


From the etiquettes of walking to the prayer is that which follows: 


1. 


Going to the masjid after the ‘adhdn in a state of purity, with tran- 
quility and ease; due to what al-Bukhari and Muslim have reported on 
the authority of Abū Hurayrah, may Allāh be pleased with him, 
wherein he said: “The Messenger of Allah # said: 


Igal PLL Lag Ighyad iS ya/ Lad LuLu Sule g Igcrald Lall ines 1) 


If you hear the '‘iqāmah, then walk in a state of tranquility; 
and that which you catch, pray it and that which you missed, 


make it up. 


And he says that which has been reported within the Sunnah; and 


from it is the statement: 
aul Y| 595 Yg Jya Y alll le ags ail ews 


In the name of Allah, I place my trust in Allah. There is no 
might nor power except with Allah.! 


Being balanced in one’s steps, while taking short footsteps; due to 
what is reported by Muslim on the authority of Abū Hurayrah, may 
Allah be pleased with him, that the Messenger of Allah # said: 


Solal dy apg Llall a all grees be de SÍ YI 


! at-Tirmidi 


87 


AIDING THE KHATIB AND IMAM 


Shall I not direct you towards that which Allah utilizes to 


expiate the sins and raise degrees? 
They said: “Yes, O Messenger of Allah #.” He said: 


PS Dall tay all lazily ap Lall J} Uns! ASS ISL ee goo Lun! 
LLJ 


The perfection of wudū' in the state of distress, an abun- 
dance of steps towards the mosques, and waiting for 


the prayer after the previous prayer that is ar-Ribat. 


A person stepping into the masjid first with his right foot, and exiting 


with his left foot first; and when he comes he says: 


Aillaling Il dypmgig aliall iL Sgci al Jg) de pYusSlg Bally ail pw 
dies algal Jal ell eee ll Glad! Gye yaa 


In the name of Allah, may prayers and peace be upon the 
Messenger of Allah #. I seek refuge with Allah the Magnif- 
icent, and with His noble Face, and with His all-encom- 
passing authority, from the accursed Shaytan. O Allah, open 
for me the doors of Your mercy. And when he 


exits he says: 
yd oye UL dled! 
O Allāh, indeed I ask You of Your bounty. 


A group of narrations by Imam Muslim, as well as Abū Dawid and 
at-Tirmidi, have been mentioned regarding this; and it is also men- 
tioned by Imam ibn Baz, may Allah Æ have mercy upon him, within 
his book al-Mankass. 
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Performing two raka‘at to greet the masjid, due to the hadith of Abū Qatadah, 
may Allah be pleased with him, who said the Messenger of Allah © said: 


aS) eas G> ule, Wd srl! Sasi do 13) 


When one of you enters the masjid, let him not sit until he 


performs two rak “at. 


4. Busying oneself with recitation of the Qur’an, the remembrance of 
Allah and supplication; and not busying oneself with the affairs of the 
dunya, due to the hadith of Aba Hurayrah, may Allah be pleased with 


him, which says: 


yall iil be Bue 9 Saai Sle Ye 


One of you is continuously in prayer, as long as he is waiting 


for prayer. 
In some of its wordings there comes: 
Aaa gl dg Le 


...as long as he does not harm someone nor speak. 


Question FIFTY-TWo: PILLARS OF THE PRAYER 


Mention the pillars of the prayer, along with the evidence. 


1 Sahih al-Bukhari and Sabib Muslim 
2 Sahih al-Bukhari and Sahih Muslim 
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Answer: 


A pillar within the prayer is that which is not removed by way of forget- 
fulness nor intention. Rather, the rak‘ah in which this pillar has been omitted 


is invalid. The pillars of the prayer are fourteen. They are: 


1. Standing within the obligatory prayer if one has the ability to do so; 
due to the statement of Allah, the Exalted: 


g Gail alt 15.4585 > 


And stand before Allah with obedience. 
[Sirah al-Baqarah 2:238] 


Likewise, due to the consensus of the scholars, if one prays sitting 


while having the ability to stand his prayer is invalid. 


2. The opening takbir, and it is the statement “Allāhu Akbar”. No otker 
statement will suffice for it, nor can one distort its wording, due to 


the statement of the Prophet #: 
laill hellas Ll Leos pres 
Its entry point is the takbīr, and its exit point is the taslīm. 


3. Reciting al-Fatihah in every rak‘ah, observing every shaddab; and it con- 


tains eleven shaddabs. This is due to the statement of the Prophet #: 


BUSI asla 1.2) od gb Bye Y 
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There is no prayer for the one who has not recited the 


opening chapter of the Book.1 


Bowing if one has the ability to do so, due to the statement of Allah, 
the Exalted: 


€ ikili A65 liai Gill KÍ G > 


O you who believe! Bow down and prostrate yourselves. 
[Sirah al-Hajj 22:77] 


Rising from the bowing. The Prophet * said to the one who prayed 
badly: 


ao! a 
Then rise.? 


Standing upright from it. For there has come in the description of the 
prayer of the Prophet ¥, within the hadith of Aba Humayd: “And 
when he raised his head, he stood upright until each joint returned to 


its original place.” 


Prostrating upon seven body parts, if one has the ability to do so; due 


to the statement of the Prophet, upon him be prayers and peace: 


I have been commanded to prostrate upon seven bones.* 


! Sahib al-Bukhari and Sabib Muslim 
2 Abū Dawid and an-Nasa’t 

3 Sabib al-Bukbari and Sabih Muslim 
4 Sahih al-Bukhari and Sabih Muslim 
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And these seven bones are the forehead, nose, two hands, two knees, 
and tips of the two feet. 


Rising from the prostration; due to the statement of the Prophet #, 


to the man who prayed badly: 
Ladle (roles å> adj! 0 
Then, rise until you are sitting at ease. 


Sitting between the two prostrations; due to the hadith of ‘A'ishah, 
may Allah be pleased with her, who said: “The Messenger of Allah $ 
was such that when he would raise his head from prostration he will 


not prostrate again until he sat upright.”! 


. Being at ease in each of the pillars, as well as observing them in the:r 


proper sequence. This is due to the statement of the Prophet # to the 
man who prayed badly: 


dias pl bla Lai azyl 


Go back and pray, for you have not prayed. 


11. The final tashahhud, due to the statement of the Prophet # 


A) oLan logā g call ge alal slyly Y 


Do not say: “Peace be upon Allāh,” rather say: “at-tahiy- 
yātu lillāb...” (Salutations are for Allah...)”2 


! Sahih al-Bukhari and Sahih Muslim 
2 Sabib al-Bukhari and Sahih Muslim 
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12. Sitting for the final tashahhud, due to the hadith: 
a) ohal Jadi all $ @Su>i aad 15)8 


When one of you sits within his prayer, let him say: “The 


salutations are for Allah.”! 
13. Supplicating for blessings upon the Prophet %, due to the hadith: 
cL Ley gets ab BB gill de Gras 


And let him send prayers upon the Prophet ®, and let him 


supplicate with whatever he wishes.” 
14. Two taslims. This due to the statement of the Prophet * 
peluill Ulilensg 
Its exiting point is the taslim.3 


And these pillars are such that five of them are statements, and the rest are 


actions. 


Question FIFTY-THREE: OBLIGATORY ELEMENTS OF THE PRAYER 


Mention the obligatory elements of the prayer, along with the evidence. 


! Sabih al-Bukhari and Sahib Muslim 
2 Abmad and Abu Dawiid 
3 Abmad 
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Aae 


The obligatory elements within the prayer may be omitted by way of for- 


getfulness, and thus corrected by way of the two prostrations for forgetfulness. 


However, they cannot be left off intentionally. The obligatory elements of the 


prayer are eight; and they are: 


1; 


All of the takbīrāt, with the exception of the opening takbīr. This is 
due to the statement of the Prophet ¥ to the man who prayed badly: 
“The prayer of one of you is not complete until he perfects his wudii’, 
as Allah, the Exalted, has commanded...then, he declares Allah’s 
greatness, praises Allah Æ and glorifies Him...then, he makes takbir 
and bows...then, he says: ‘Allah has heard he who praises Him,’ until 
he is standing upright. Then, he says: ‘Allāhu Akbar,’ then prostates 
until he is at ease with all of his joints. Then, he says: “Allāhu Akbar, 
and raises his head until he is sitting upright...then, he says: ‘Allaou 
Akbar, then prostrates until his joints are at ease. Do this throughout 
the entirety of prayer.”! 


Declaring Allah’s greatness while bowing, saying: 
peal yy Glee 
Glorified be my Lord, the Magnificent. 


This is due to what has come on the authority of Uqbah ibn ‘Amir, 
may Allah % be pleased with him, who said: “When the verse was re- 


vealed: 


! Abu Dawid and al-Hakim, who graded it sahih, as did adh-Dhahabi. (Refer: to the 
book The Description of the Prophet's Prayer by Shaykh Muhammad Nasirud-Din al- 


Albani) 
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ET 


Then glorify with praises the Name of your Lord, the Most 
Great. 
[Surah al-Waqiʻah 56:74] 


The Messenger of Allah ® said to us: 
PSS $ lagla! 
Place it within your ruki’. 
And when the statement of Allah was revealed: 
(el 5 ul gh) 


Glorify the Name of your Lord, the Most High. 
[Sirah al-'A’lā 87:1] 


He ® said: 
PSaren 3 aglari 
Place it within your sujūd.! 
3. The statement: 
bas oh dill aa 


Allah has heard he who praises Him. 


! Ahmad, Abt Dawid and ibn Majah 
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This is for the imam and the one praying alone. 
4. The statement: 
dor! Ag bo 
Our Lord, and for You is the praise. 


This is for each worshipper, due to the statement of Abū Hurayrah, 
may Allah 3 be pleased with him, that the Messenger of Allah # said: 


shared) Ay Lis, etll Igy 8 orem ooh ail aao ala! JLS 15] 


And when the imam says: “Allah has heard he who praises 
Him,” then say, “O Allah, our Lord, and for You is the 


praise.”! 
5. The statement, within the prostration: 
Bed oy Ola 
Glorified be my Lord, Most High. 
This is due to the hadith of Uqbah ibn ‘Amir, which has preceded. 
6. The statement, between the two prostrations: 
Joel wy 


My Lord, forgive me. 


! Sabib al-Bukhari and Sahih Muslim 
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This is due to the hadith of Hudayfah, may Allah # be pleased with 
him, that the Prophet # would say between the two prostrations: “My 





Lord, forgive me.”! 


It is likewise reported on the authority of ibn ‘Abbas, may Allah # be 
pleased with him, that the Prophet # would say between the two 


prostrations: 
A5) alg Giles gory gael wy 


My Lord, forgive me, have mercy upon me, grant me secu- 


rity, guide me, and provide for me.? 


7. Sitting for the first tashahhud. This is due to the Prophets # com- 
mand to the one who prayed badly: 


BS ab Gps Jia hrdly habla yal! Laing $ cole lp 


When you sit within the middle of your prayer, be at ease 
and spread your left thigh and say at-tashabbud.> 


8. Reciting the first tashahhud. This is due to the narration which says: 


“He would recite the salutation after every two rak‘at.”4 


These are the obligatory elements of the prayer, and all of them are statements; 
with the exception of one which is an action, and it is sitting for the first 


tashahhud. 


! an-Nasa‘i and ibn Majah 

2 Aba Dawid 

3 Aba Dawid and al-Bayhaqi, with a good chain of narration 
4 Sabih Muslim 
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Question FIFTY-FOUR: SUNAN OF THE PRAYER 


Mention some of the sundn of the prayer along with the evidence. 


Answer: 


The sundn are the acts which are established from the actions of the 
Prophet # and his statements. However, they are not obligatory upon the wor- 
shipper. Rather, they are legislated sundn. If a person were to leave them off 
intentionally, or forgetfully, there is no sin upon him. However, if he abandons 


them he has departed from the Sunnah. From them are the following: 
1. The opening supplication, and it has various wordings. From them: 


Ane d) Yy Sim Jlag doul Alig Saag ell! tiles 


Glorified be you O Allah, and the praise is for You, blessed 
is Your Name and exalted is Your Majesty, and there is no 


deity that has the right to be worshipped except You.! 


2. Placing the right hand over the left, above the chest, while standing; 
because the Prophet * used to place his right hand above his left, as 
is reported by Sahib Muslim. 

3. Raising the hands with the fingers extended and spread, there being 
no large separation between them, nor are they stuck together. This 
is due to what has come from him # that he would raise them having 
the fingers extended, there being neither a large gap between them, 


nor were they connected.” 


! Abu Dawid 
2 Abii Dawiid and ibn Khuzaymah 1/62 (no. 2) and 1/64. It is likewise reported by a’- 
Hakim, who graded it sāþīþ and Adh-Dhababi agreed with him. 
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4. Raising the hands parallel to the shoulders or ears when making the 
first takbir; likewise, when bowing and rising from it, and when stand- 
ing from the first tashahhud beginning the third rak‘ah. This is due to 
what is established within the sabih from the hadith of ibn ‘Umar who 
said: “I saw the Prophet # beginning the prayer with the takbir, and 
he raised his hands when he made the takbir until they were parallel 
to his shoulders. And when he made the takbir for bowing, he did the 
same. As well as when he said: ‘Allah has heard he who praises Him.’ 
And when he said, ‘Our Lord and for You is the praise.’ He did not 
do this when he prostrated, nor when he raised his head for the pros- 
tration.”! Sabih al-Bukhari, likewise reported from Nafi', that ibn 
‘Umar was such that whenever he entered into the prayer he would 
make the takbir and raise his hands, and when he bowed he would 
raise his hands, and when he said: “Allah has heard he who praises 
Him,” he would raise his hands, and when he stood from the second 
rak‘ah he would raise his hands. And ibn ‘Umar attributed this to the 
Prophet of Allah #. He said: “And he would not do this in prostra- 
tion, nor would he do this when he stood from prostrating.” Going 
beyond one tasbih when making ruku ‘and sujūd, while maintaining tran- 
quility. This is due to the hadith of Hudayfah, may Allah # be pleased 
with him, who said that he heard the Messenger of Allah % saying while 
bowing: “Glorified be my Lord the Magnificent.”” 

5. Going beyond one time in supplicating for forgiveness between the 
two prostrations, while maintaining tranquility. This is due to what is 
reported by Hudayfah, may Allah % be pleased with him, that the 
Prophet # used to say between the two prostrations: “My Lord, for- 


give me.” 


! Sahib al Bukhari 
2 Abii Dawiid 


3 an-Nasa‘i and ibn Majah 
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6. Making the head parallel to the back when bowing, due to what is 
within the hadith of ‘A'ishah, may Allah # be pleased with her, who 
said: “And the Prophet # was such that when he would bow he would 
neither lower his head nor elevate it. However, it was between this.”! 

7. Separating the upper arm away from one’s sides and one’s belly away 
from his thighs while prostrating. This is due to what is reported 
within the described of the prayer of the Prophet %, that he would 
not extend his arms, as comes in the hadith of Abū Humayd as-Sa‘idi. 

8. The sitting posture known as at-tawarruk within the final tashahhud, 
due to what is reported by Abū Humayd as- Sa‘idi, may Allah # be 
pleased with him, who said: “When he would sit in the final rak‘ah 
his left foot would protrude out from the right side, the other foor 
would be erected and he would sit upon his buttocks.” 

9. Reciting a sūrah after al-Fatihah. Ibn Qudamah, may Allah # have 
mercy upon him) said: “Indeed the recitation of a sarah after al- 
Fatihah is legislated within two rak‘at of every prayer, and we do not 


know of a difference of opinion regarding this.” 


And there are other sundn which are verbal, as well as those of action besides 


these. 


Question FIFTY-FIVE: DESCRIPTION OF THE PRAYER AS EXPLAINED BY 


PROPHET MUHAMMAD ¥# 


Mention a summary of that which has come regarding the description of 


the prayer as it has come from the Prophet #. 


! Sahih Muslim 
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Ånswe r: 


The description of the prayer is as follows: 


The person is to perfect his wudi' and face the Qiblah wherever he may be, 
intending within his heart to pray, bearing in mind whether it is obligatory or 
supererogatory before he begins the takbir. And he is not to articulate the 
intention upon his tongue. It is legislated that he places a sutrah before him, 


which he prays toward whether he is an imam or praying by himself. 


He is to make the opening takbir while raising his hands to the level of his 
shoulders or to the level of his ears, having his fingers extended being neither 
separated nor connected, and his palms are to be facing the Qiblah while he 
says: “Allāhu Akbar.” His vision is to be cast down at the place of his prostration. 
The imam says this takbir audibly just as he does with all of the takbirdt, as 
well as the statement: “Sami Allāhu liman hamidah” (Allah has heard he who 
praises him). As for the one who is following, then he says it in a tone that 


only he can hear. Then, he is to grasp his left wrist with his 


right hand, place them upon his chest and look at the place of his prostration, 
with the exception of while he his saying at-tashabbud. For in this case he looks 
at his forefinger. Then, he commences his prayer silently by saying: “Glorified 
be You, O Allah and the praise be to You, blessed is Your Name and exalted 
is Your Majesty. None has the right to be worshipped except You.” And at 
times he may say another of the opening supplications that have come in the 
Sunnah, in order to revive the Sunnah. Then, he seeks refuge with Allah si- 


lently by saying: 
ezl olan! Gyo al dgei 


I seek refuge with Allah from the accursed Shaytan. 
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Then, he is to say the basmalah! silently, and if one were to do so audibly 
sometimes then this has come within the Sunnah. Then, he is to recite al- 
Fatihah slowly and clearly with correct Arabic grammar, observing all of the 


shaddahs, stopping after each verse. Then, he is to say: 
onl 
Amin. 


And its meaning is: “O Allah, respond.” After it he is to recite another chapter. 
If it is within the Fajr prayer it should be from the longer surahs of the 
mufassal. Such as Surah Qaf, Sirah al-Mulk and Sirah al-Mudaththir. Within 
the Maghrib prayer he is to recite from the shorter sūrahs of the muffassal, ia 
most cases; such as Sirah ad-Duha and Surah al-Qari‘ah, and there is no harra 
with him reciting some of the longer chapters such as Sirah Al-'A‘raf, Sarah 
as-Saffat, and Sirah at-Tur. This is because it is understood that it is not the 
norm. Within the rest of the prayers he recites from the medium length sirab:, 
such as Surah an-Nazi‘at, Surah al-Burūj, and the likes. 

As for within the third and fourth rak‘at of Duhr, ‘Asr, and ‘Ishd; and the third 
rak‘ab of Maghrib, then he recites within them al-Fatihah only. And if he is 
to recite something in addition to al-Fatihah, there is no harm, due to there 


being affirmed that which indicates this. 


After the completion of his recitation, and before the takbir of bowing, he is 
to remain silent long enough to gather himself. Then, he is to raise his hands, 


saying the takbir for bowing, up to the level of his shoulders or his ears, and 


' The statement: 

anol Cyan ll ail aus 

“In the Name of Allah, the Most Merciful, the Bestower of Mercy” 

? The mufassal of the Qur’an begins at Sirah Qaf (50) and ends with Sirah An-Nas 
(114) 
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he places his hands upon his knees with his fingers separated and his back 
extended even to the level of his head. His elbows should be away from his 
sides, and he is to be tranquil and at ease within his bowing. And he says: 
“Glorified be my Lord, the Magnificent.” 


It is best that he repeats this three times or more; and it is recommended that, 


in addition to this, he says: 
gael lll eave Sy) ly) pel Able 


Glorified be You, O Allah our Lord, and for You is the 
praise. O Allah, forgive me. 


Then, he raises his head from the ruki’, while raising his hands to the level of 
his shoulders or ears, while saying: “Allah has heard he who praises him.” This 


is if he is the imam or praying by himself. Once he is standing upright he says: 
Las Lag. iH Edad llai tola dad Blas Gab Huis as asl A G5 
Bi gio (ys SLA La tias 
Our Lord, and for You is the praise. Much abundant good 


and blessed praise which fills the heavens and the earth, and 
fills that which You will thereafter. 


If he increases upon this statement, saying: 
Gene Vy Sakasi Oh pte Ya) die Gi ERs ial JÓ u gai uly etn gal 


aji Glia aI 15 Aas Wy ade 


The Owner of praise and glory, deserving of more than that 
which the servant says; and all of us are Your servants. O 
Allah, none can withhold that which You have given, and 
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none can give that which You have withheld; and the ear- 
nestness of one who is earnest will not benefit him against 
You. 


This is a goodly affair because the Prophet * used to say this at times. If one 
is a follower in the prayer, then he says this; and he is not to say: “Allah has 
heard who he praises him.” And one places his hands upon his chest (after the 
bowing), as this is affirmed from the hadith of Wa‘il ibn Hujr; and if he were 
to let his hands hang at his side, there is no harm and his prayer is correct. 
Then he says the takbir for prostration, and he places his knees upon the 
ground before his hands, if he has the ability to do so. And he is not to fling 
his body to the ground forcibly. He is to prostrate upon seven body parts; his 
two feet, then his two knees, then his two hands, then his forehead along with 
his nose. His arms should be away from his side, his belly away from his thighs, 
the back of his leg away from his calves, and his knees are to be separate. His 
hands should be the level of his shoulders with his fingers and his toes facing 
the Qiblah. And he is to say: “Glorified be my Lord, the Most High.” It is 
best that he repeats this three times or more, and it is recommended that in 


addition to this he says: 
BBE! lll rosary Ly ell bile 


Glorified be You, O Allah our Lord, and for You is the 
praise. O Allah, forgive me. 


He is to supplicate much; and from the supplications that have come within 


prostration is the statement: 
opwg ALINE 9 0 S19 aoig ealag dds AS ss Jti eal 
O Allah forgive me for my sins. All of them. The small of 


them and the large of them, the first of them and the last of 
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them, that which is done openly and that which is done is 


done in secret. 


This has been reported by Imam Muslim. Then he is to raise his head while 
saying: “Allabu Akbar,” with his left foot spread and his right foot erect, and 
his hands are to be upon his thighs and knees. And he says: “My Lord forgive 
me, have mercy upon me, keep me secure, provide for me.” And he is to be at 
ease within this sitting. Then, he prostrates a second time while saying: “Allāhu 
Akbar.” This second prostration and its supplication are to be similar to the 


first in this description. 


Then, he raises his head while saying: “Allahu Akbar.” He may sit for a light 
rest wherein there is no supplication or statement of remembrance. Then, he 
is to stand upon the upper portion of his two feet for the second rak‘ah, while 
saying the takbir, supporting himself only by way of his knees, only if this is 
easy for him. Otherwise, he may support himself utilizing his two hands. He 
is to pray the second rak‘ah similar to the first. However, there is no opening 
takbir, nor any opening supplication. Also, the first rak‘ah is to be longer than 
the second. When he completes it, he sits for the first tashabhud, spreading his 
left foot while having his right foot erect. His hands are to be upon his thighs, 
and he is to make a fist with his ring finger and pinky of his right hand, making 
a circle with his middle finger and thumb, pointing with his index finger, while 
saying the tashahhud and a supplication, looking at it while doing so. His other 
hand is to be spread upon his thigh and knee, and he says the tashahhud as has 
come on the authority of ibn Mas‘td, may Allah Æ be pleased with him, and 


is affirmed within the two sabihs, which says: 


Bi iaa y gill e chile Dall clarke g ul ghall g cai Sgail 
cal YI AY Got agatl ¢oypatluall ail ale le g Like pull ails ps 


al gu yg oae Írana GÍ gii g 
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Salutations, prayers, and all goodly statements are for Allah. 
Peace be upon you, O Prophet, and may the mercy and 
blessings of Allah be upon you; peace be upon us and all of 
the righteous slaves of Allah. I testify that none has the right 
to be worshipped except Allah, and I testify that 


Muhammad is His slave and Messenger. 


Or he may say the wording that has come from ibn ‘Abbas, may Allah # be 
pleased with him; and if he were to say the Abrahamic prayer after the first 


tashabhud, then evidence has come indicating this. However, it is not obliga- 


tory. 


It is recommended to lighten this sitting, and if it is within the Maghrib prayer 
or a four rak‘ah prayer, he is to stand for the third rak‘ah while raising his 
hands along with the takbir. He prays that which remains of his prayer just as 
he did the second rak‘ah beginning with: “al-hamdulillab.” Then, he sits for 
the final tashahhud of the Maghrib prayer; as well as the prayers which contain 


four rak‘at, in the manner known as tawarruk, placing his left foot 


under his right leg and his buttocks upon the ground, facing the Qiblah with 
the toes of his right foot. Then, he is to say the tashahhud and send prayers 
upon the Prophet ¥ with that which has come within the Sunnah; and fror. 
that is the wording: 


Al. analy! J deg fently! he cuubse LS stare JÌ leg wore le Use alll 
JI deg arly! le GL LS. tere SI eg tome Ue Sl el. dee yoa 


dase deem ALi! e eral! 


O Allah send prayers upon Muhammad # and the family of 
Muhammad *®, just as You have sent prayers upon Ibrahim 


and the family of Ibrahim. Indeed, You are Praiseworthy 
and Glorious. O Allah, bless Muhammad # and the family 
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of Muhammad ®, just as You have blessed Ibrahim and the 
family of Ibrahim. Indeed, You are Praiseworthy and 


Glorious. 


It is befitting that it is known that the woman is similar to the man in all of 
these things, due to the generality of the narrations; and one is to seek refuge 


in Allah # from four things. 


The punishment of the Hellfire 
The punishment of the grave 
The fitnah of life and death 

The fitnah of al-Masih ad-Dajjal 


wR Ww N -e 


And he may supplicate with whatever he wills. It is better that this be with 
that which has been reported from the Sunnah. Then, he makes the taslim 
while turning his face to the right and the left, to the point that the rightness 
of one’s cheek can be seen from behind him, indicating the departure from the 


prayer. 


The Sunnah is that the actions of the follower be after the actions of his imam, 
without delay and after he no longer hears the sound of the imam. It is not 
permissible for the follower to proceed his imam. It is recommended to seek 


forgiveness of Allah three times after the taslim. And to say: 


P LSY JA 13 L UGL peal! ching Maal! asl all 


O Allah, You are As-Salam, from You is As-Salam You are 
Blessed, O Owner of Majesty and Honor. 


Then, the imam turns around to face the followers from the right or from the 
left. Whether he is a lone worshipper or a follower, he says that which has 


come within the Sunnah from statements of remembrance. So, he says: 
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cen gh US gle gay reall aly Mall a] cad ch Y oaa g ail YY all Y 
Jail aly Aoaill al oly} Y) sind Yy ail Y) all Y cals YI 98 Ys Jya Y 
Y aell cs silSll oS ghy A al galia ail Y) al Y adl Lill al, 
ani Gls ani 1d ad Yy ciei Ld ghee Yy Cubef U ail 


None has the right to be worshipped except Allah, who has 
no partners. For Him is the Dominion and for Him is the 
praise, and He has power over all things. There is neither 
might nor power except with Allah. None has the right to 
be worshipped except Allah, and we do not worship except 
Him. For Him is the blessing and for Him is the bounty and 
for Him is the excellent praise. None has the right to be 
worshipped except Allah. The religion is purely for Allah, 
even if the disbelievers hate it. O Allah, no one can withhold 
that which You have given, and none can give that which 
You withheld, and the earnestness of one who is earnest 


cannot benefit (in protecting him) from You.” 
He says this after the Maghrib and Fajr prayers. And he may say ten times: 


dd ecg S de gag aal alg HUI A J tbat Y ony ail Y) a) Y 


None has the right to be worshipped except Allah alone, 
who has no partners. For Him is the Dominion and for 


Him is the praise, and He has power over all things. 


Then say: “Subbdn Allah”, thirty-three times, “al-hamdulillah” similarly, and 
“Allabu Akbar” similarly; and he is to complete one hundred by saying: 


td egg S le gag tor! dy UL! dd thy Y osag alll Yl al} Y 
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None has the right to be worshipped except Allah alone, 
who has no partners. For Him is the Dominion and for 


Him is the praise, and He has power over all things” 


The Sunnah is that these statements of remembrance are said after every ob- 
ligatory prayer, doing so audibly but with a moderate tone. Everyone says these 
statements of remembrance for himself without paying attention to the other, 
because congregational dhikr is an innovation. Then, one is to recite Ayatul- 
Kursi, as well as Surah al-'Ikhlas, Surah al-Falag, and Surah an-Nias, silently; 
repeating each of these three times after the Maghrib prayer and the Fajr 
prayer. It is legislated for every Muslim, male and female, to pray four rak‘at 
before Duhr and two rak‘at after it; as well as two rak‘at after Maghrib, two 
rak‘at after Isha’, and two rak‘Gt before Fajr. Likewise, to be consistent upon 
the Witr prayer, whether he is a resident or traveling. Its time begins after the 
Isha’ prayer and ends with the entrance of dawn. It is best to pray it in the last 
portion of the night for the one who believes he will be able to wake up. The 
least that it can be prayed is one rak‘ah, and the most is eleven rak‘at. He is to 
say the Qunit within the last rak‘ah, without extending it and without being 
melodious in it. One is not to make the Quniit outside of the Witr prayer, 
except due to calamities. It is legislated within all of the prayers in such an 


instance. The ruler is the one who determines if there is a calamity. 


Question FIFTY-SIX: DISLIKED ACTIONS DURING THE PRAYER 


Mention some of the things that are disliked in prayer, along with the 


evidence. 


Answer 


It is disliked to tuck one’s hair or clothing, due to the hadith of ibn ‘Abbas, 
may Allah # be pleased with him, who said: “The Prophet # commanded that 
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one prostrate upon seven bones, and that one should not tuck his hair nor his 


clothing...”! 


It is also disliked to spread one’s forearms upon the ground in prostration. This 
is due to what is reported by at-Tirmidhi, on the authority of Jabir ibn ‘Ab- 
dullah, may Allah Æ be pleased with him, that the Prophet ™ said: 


ASI All duel S sifi Yg Jains Susi sew |S! 


When one of you prostrates, then let him be at ease in his 
prostration; and he is not to spread his forearms upon the 


ground in the manner of the dog. 


It is disliked to wipe away dust. This is due to what is reported from the five 
(Sabih al-Bukhari, Sabih Muslim, Abū Dawid, at-Tirmidhi, and an-Nasa‘), on 
the authority of Aba Dharr, may Allah be pleased with him, who said: “The 
Messenger of Allah © said: 


delg Lom OLS per! away Wå Syed! J! Sai old 15] 


When one of you stands in the prayer, then let him not wipe 
away the dust (or rocks); for indeed mercy is in front of 


him. 


It is disliked to place one’s hands upon his waist, and to fiddle with one’s beard 
or other than it. It is disliked to interlace one’s fingers, look at decorated 
things, and spit in front of oneself in the direction of the Qiblah or to the 
right. It is also disliked to pray withholding the two filths (i.e., when one has 
to answer the call of nature); as well as to look to the right or left, and to play 


with rocks. 


! Sahib al-Bukhari and Sabih Muslim 
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Question FIFTY-SEVEN: WHAT INVALIDATES THE PRAYER 


Mention that which invalidates the prayer, along with the evidence. 


Answer: 


That which invalidates the prayer of the one who does them, and thus 


would cause him to have to repeat the prayer, is as follows: 


1. 


Intentionally speaking while being aware of this. This is due to what 
is reported by Sahih Muslim in the story of Mu‘awiyah ibn al-Hakam, 
may Allah # be pleased with him, that the Prophet * said to him: 


bel59 Sally rill cy.) Lai! ‘ oll PA cy eeh Led the: X Wall oda oO! 
obal 


Indeed, this prayer is such that it is not befitting to speak 
within it from the speech of the people. There should only be 
the glorification of Allah, declaring Allah’s greatness and the 


recitation of the Qur’an. 


Laughing. Ibn al-Mundhir, may Allah % have mercy upon him, said: 
“The scholars are united upon the fact that laughing invalidates the 
prayer.” 

Intentionally eating. Ibn al-Mundhir reported a consensus regarding 
this. 

Intentionally drinking during the obligatory prayer. Ibn al-Mundhir, 
reported a consensus regarding this. 

One’s ‘awrah becoming uncovered, intentionally; because covering it 
is from the conditions of the validity of one’s prayer. 

Turning away greatly from the direction of the Qiblah, intentionally; 


because facing it is from the conditions for the validity of the prayer. 
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7. The nullification of one’s purification due to the hadith: 
Lagu G> Susi lil Sao! do al ua Y 


Allah will not accept the prayer of one of you if he nullifies 


his wudi' until he performs wud’! 


8. Many actions which have nothing to do with the prayer. 


Question FIFTY-EIGHT: PERMISSIBLE ACTIONS DURING THE PRAYER 


Mention some of that which is permissible to do within the prayer, along 


with the evidence. 


Answer: 


It is permissible to do slight actions for which there is a need, such as 
opening a door. This is due to what is affirmed within the hadith of 'A’ishah, 
may Allah # be pleased with her, that the Prophet # opened the door for her 


and completed his prayer.? 


It is permissible to hold a child in the prayer, due to it being affirmed that the 
Prophet # held Umamah bint Zaynab while he was in prayer. It is permissible 
to kill a snake and a scorpion while they are in front of the one praying. This 
is due to what is reported by an-Nasa‘i, on the authority of Abū Hurayrah, that 
the Messenger of Allah * commanded with the killing of the two black things 
(i.e., the scorpion and the snake) within the prayer. It is permissible that one 


assists the imam if he becomes confused in his recitation. One may, likewise, 


| Sabib al-Bukhari and Sahih Muslim 
2 Abit Dawid, at-Tirmidhi and an-Nasat 


3 Abmad and an-Nasa‘i 
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read from the mus’baf if there is a need to do so. However, the follower in the 
prayer is not to do so, with the exception of one person in order that he may 
assist his imām. One may push someone who seeks to pass in front of him 
during the prayer. The worshipper may address someone by way of pointing if 
there is a need to do so. If something were to occur to someone within the 
prayer, then the man is to say the statement, “Subhan Allah,” and the woman 


is to clap. 


Question FIFTY-NINE: THOSE WHO ARE UNABLE TO PRAY IN THE 
LEGISLATED MANNER 


Mention the prayer of those who have legislated excuses not to perform 


the prayer normally, along with the evidence. 


Answer: 


From that which is obligatory to know is that the prayer is not removed 
from the one who is responsible, from the Muslim men and women, except if 
one loses his intellect. It is obligatory to know that the religion, in all of its 
teachings, is easy; and there is no difficulty within it. Allah, the Mighty and 


Majestic, has said: 
Se cell dakile Jas ts) 


And He has not laid upon you in religion any hardship. 
[Sirah al-Hajj 22:78] 


Therefore, it is permissible for the worshipper who has an excuse from amongst 
the legislated excuses to do that which he has the ability to do, and from those 
who have an excuse are the sick. They may pray in accordance with their ability. 


This is due to the statement of Allah, the Exalted: 
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g rai Ýi Las Sul a Y y 


Allāh burdens not a person beyond his scope. 
[Surah al-Baqarah 2:286] 


It is like the hadith which is reported by the group—with the exception of 
Muslim—on the authority of ‘Imran ibn Husayn, may Allah 3 be pleased with 
him, who said: “I was afflicted with hemorrhoids, so I asked the Prophet '# 


concerning the prayer, and he said: 
Sas Jad alata al ofè lae lād laius al of Ll uo 


Pray standing; and if you do not have the ability, then sit- 
ting; and if you do not have the ability, then upon your 


side. 
An-Nasa‘i added the following: 
Leag Y! Luis ail AI Y Lyalioed alain l fd 


And if you do not have the ability, then laying down upon 
your back. For Allah does not burden any soul beyond its 


scope. 


Likewise, the one who does not have the ability to recite Sirah al-Fatihah, 


then it suffices him to say: 


ADL Y! 593 Ya Ug > Yg  gSÍ ail call Y) A) Yg cad tery vail Lene 


Glorified be Allah, the praise is for Allah, none has the right 
to be worshipped except Allah. Allah is the Greatest, there 


is no might nor power except with Allah. 
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From those who have excuses is the traveler, for he may shorten the four rak‘ah 
prayers, and he may break his fast during the month of Ramadan. He may 
combine Dubr and ‘Asr at the time of either of the two if he has embarked 
upon his travel, and he may also combine Maghrib and ‘Isha’. The sick person 
may combine if not combining would be a difficulty upon him; such as the 
one who must have surgery and will thus be undergoing surgery for several 
hours. It is correct to pray the obligatory prayer upon one’s mount if one fears 
harm by way of mud or rain. Likewise, if one is in fear, he may pray in any of 


the manners that have been affirmed from the Prophet *. 


Question SIXTY: PROSTRATION OF FORGETFULNESS 


When is the prostration of forgetfulness legislated, and what are its con- 


ditions? 


Answer: 


It is legislated to perform the prostration of forgetfulness in cases of ad- 
dition, omission, and doubt in the obligatory prayer; as well as the supererog- 
atory prayer as long as one does not commit these errors intentionally. If the 
imam forgets it, it is upon whoever is behind him remind him by way of the 
statement: “Subban Allāh.” It becomes binding upon him to return to that 
which he has left off if he believes that the person is correct. Its states are as 


follows: 


If the worshipper adds a ruki' or a sujud, forgetfully, his prayer has not been 
invalidated. However, he is to prostrate for forgetfulness after the taslim. This 
is due to the hadith of Abū Hurayrah, may Allah # be pleased with him, who 
said: “When the Prophet # made the taslim after two rak‘at in one of his 


prayers, either Dubr or ‘Asr, and the people reminded him, he performed that 
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which he had left off from his prayer, made the taslim, then prostrated twice 


after making taslim.”! 


As for omission, if the worshipper were to omit a pillar of the prayer, he would 
either remember it before reaching its place in the following rak‘ah; in which 
case he must return back to the pillar which he left off and perform it, as well 
as that which comes after it. Or he does not remember it until he reaches its 
place in the next rak‘ah; in which case he will not return, and the first rak‘ah 
in which he left off the pillar is invalidated. At that point, the next rak‘ah takes 
its place. If he remembers after the taslim, he is to perform it and that which 
comes after it only; and he is to prostrate for forgetfulness, in these instances, 


after the taslim. 


If one omits an obligatory element of prayer, such as the first tashahhud, and 
he stands from his place, moving towards the position that come after it, this 
obligatory matter of the prayer is removed. It is obligatory upon him to pros- 
trate for forgetfulness before the taslim. Because the Prophet ¥ once forgot 
the first tashahhud, moved past its place within his prayer and did not return 


to it; and he prostrated for forgetfulness before the taslim. 


As for doubt, if the worshipper doubts the number of rak‘at he has performed, 
he is to take to the lower number, and complete his prayer on its basis, then 
prostrate for forgetfulness before the taslim. If one of the two numbers is pre- 
ponderant in his mind, he is to act on its basis, and prostrate for forgetfulness 


after the taslim. 


The prostration of forgetfulness consists of two prostrations. Within them 
one is to say that which he says within the prostrations of the prayer from 
statements of remembrance and supplications. If he forgets it, he is to perform 


it once he remembers it, as long as a long time does not elapse. If a long time 


! Sabib al-Bukhari and Sabih Muslim 
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has elapsed, the obligation is removed from him; and what is safest is that he 


repeats his prayer once he remembers it. 


The scholars differ regarding the place of the prostration of forgetfulness, as 
to which is better. There is no difference between them regarding the fact that 
if one were to prostrate before the taslim or after the taslim, in the case of 
addition or omission, it will suffice him, and his prayer is valid. An-Nawawi 
has reported this in the explanation of Sahih Muslim. Some of the people of 
knowledge hold it to be stronger that one observes the aforementioned details 
regarding this issue. It is that if it is a case of omission or doubt, he is to go 
with that which is certain; and it is the lower number, so he is to prostrate 
before the taslim. This is due to the hadith of ibn Buhyanah and the hadith of 
Abū Sa‘id, may Allah % be pleased with them, which states that if in the case 
of omission or doubt, he is to strive to arrive at that which is correct, base his 
affair upon what is preponderant within his mind, and prostrate after the 
taslim. This is due to the hadith of Aba Hurayrah, within the story of Dhul- 
Yadayn, the hadith of Imran, and the hadith of ibn Mas‘td, may Allah # be 


pleased with them. 


Question SIXTY-ONE: FORBIDDEN TIMES OF PRAYER 


What are the forbidden times of prayer, along with the evidence? 


Answer: 


The forbidden times of prayer, which are agreed upon, are five times that 
have come within the narrations. From them is the hadith of Abū Sa‘id al-Khudri, 
may Allah 3 be pleased with him, who said: “The Messenger of Allah # said: 


HRT G> prod! yo way Bye Yo roid eats G> yall dc 12) De Y 
gaii 
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There is no prayer after the morning prayer until the sun 
rises, nor is there any prayer after the ‘Asr prayer until the 


sun sets.! 


It is come on the authority of ‘Uqbah ibn ‘Amir, may Allah # be pleased with 
him, who said: “There are three times wherein the Messenger of Allah # pro- 
hibited us from praying or burying our deceased within them; when the sun is 
rising until it is fully risen, when the sun is at its highest point until it begias 
to decline, and when the sun is setting until it has set.”? The obligatory prayers 
may be made up during the forbidden time for prayer. The two rak‘Gt of tawwaf 
may be performed; as well as prayers for which there is a reason, such as Tahiyat 
al-Masjid, based upon the stronger statement amongst the scholars. Also, per- 
forming a second congregational prayer after the Fajr and ‘Asr prayers, if it has 


been established, and one is within the masjid. 


Question SIXTY-TWO: DESCRIPTION OF THE ONE WHOSE IMAMATE IN 


THE PRAYER IS INVALID 


Who are those whose imamate in the prayer is invalid, along with the 


evidence? 


Answer: 


Imamate of the Muslims in prayer is a tremendous post and it is a noble 
action. The Prophet * did it for the entirety of his life, and the one who leads 
the Muslims in prayer will be rewarded for it, if he does it in the correct 
manner. From the obligatory rights of the Muslims is that they push forward, 


the best of them, and those who have firm understanding. As for he for whom 


! Sabib al-Bukhari and Sahih Muslim 
2 Sahih Muslim 
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imamate is invalid, it is not correct to pray behind one whose prayer is corrupt 
due to invalidating his purification or other than it; with the exception of he 
who does not know. Likewise, one does not pray behind the one whose inno- 
vation is severe and expels him from fold of Islam, a small boy who has not 
reached the age of discernment, and a woman for a man. From the evidences 


for this is the statement of the Prophet ¥ 
Lagu G> Sul 13! Saai dye all as Y 


Allah will not accept the prayer of one of you if he nullifies 


his wud‘ until he performs wudū'1 


Also, he whose innovation expels him from the fold of Islam, due to the state- 
ment of Allah, the Exalted: 


4 pia tla SLL Jae oa pla Lal] Las } 


And We shall turn to whatever deeds they (disbelievers, 
polytheists, sinners, etc.) did, and We shall make such deeds 
as scattered floating particles of dust. 

[Surah al-Furgan 25:23] 


As for the boy who has not reached the age of discernment, this is because his 
prayer is not valid. As for the evidence for the woman, it is the statement of 
the Prophet *: 


ail ogai dus gagi 


Send them back to where Allāh has sent them back (i.e., 


the women). 


! Sahih al-Bukhārī and Sābīb Muslim 
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This is because her standing in front of the men is in opposition to the Sunnah, 


and fitnah is feared due to it. 


Question SIXTY-THREE: RULING ON CONGREGATIONAL PRAYER 


What is the ruling of congregational prayer, along with its evidence? 


Answer: 


Allah, the Glorified, has mentioned much within His noble Book regard- 
ing the affair of the prayer, and the greatness of its status. He has commanded 
that it be safeguarded and performed in congregation. He has informed that 
laxity and laziness regarding it is from the characteristics of the hypocrites. Just 
as the Messenger of Allah has informed of the greatness of its status, and 
has commanded with performing it in congregation within the Houses of 
Allah 3; Allah, the Exalted, has said: 


€ asd aU 150585 lang! Beall lll! fe Iglio } 


Guard strictly (five obligatory) the prayers especially the 
middle Salat (i.e., ‘Asr). And stand before Allah with 
obedience. 

[Sirah al-Baqarah 2:238] 


Allah 3 has obligated establishing the prayer in congregation, even during 
times of war. How much more so during times of security?! Allah, the Exalted, 


has said: 
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B agad yski Stas ite asthe aiba aid Sails aga Sud 15lg > 
be ghd ia ghana tyla e531 Maat ts aksi oa sioki te 
g kali 


When you (O Messenger Muhammad ¥) are among them, 
and lead them in as-Salat (the prayer), let one party of them 
stand up [in salat (prayer)] with you, taking their arms with 
them; when they finish their prostrations, let them take 
their positions in the rear and let the other party come up 
which has not yet prayed, and let them pray with you taking 
all the precautions and bearing arms. 
[Sirah an-Nisa' 4:102] 


Within the two sabihs it is mentioned, on the authority of Abū Hurayrah, may 


Allah 3 be pleased with him, that it was Allah’s Messenger @ who said: 


gly Largs Lad Le gales gly pall Eog clined! Le asl! Ye Wo Sati o! 
eye re Glas fab Goll land Mey yal pod aliz Ball pol oÍ reas wally lge 


SUL age pele Gyo Ld Dal! ogia Y ag dl a> cya ajo apne 


The heaviest prayer upon the hypocrites are the ‘Isha’ prayer 
and the Fajr prayer. If they had known that which they con- 
tain (from reward) they would have hastened to them even 
if they had to do so crawling. I had intended to command 
someone to lead the prayer such that it is established, then 
command a man to lead them, and then take men along 
with me—having firewood—to the homes of those who did 
not come to the prayer and burn their houses down upon 


them.! 


! Sahih al-Bukhari and Sabih Muslim, and this is the wording of Sahih Muslim 
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Within Sahih Muslim it is reported, on the authority of Abū Hurayrah, may 
Allah # be pleased with him, that a man who was blind said: “O Messenger of 
Allah, I do not have anyone to guide me to the masjid, so is there a concession 


for me to pray inside my home?” The Prophet ® said to him: 


SB vals cla! gaus Ja 


Do you hear the call the prayer? 


He said: “Yes.” The Prophet * said: 


cali 
Then respond to it. 


From this, it is clear that the performance of the prayer in congregation within 
the mosque is obligatory upon the responsible men, except due to a legislated 
excuse. As for the women, the congregational prayer is not obligatory upon 
them; and in the performance of the prayer in congregation lies a tremendous 
virtue, as the evidence has been proven. One catches the congregational prayer 
along with the imam by way of catching a full rak‘ab, and the rak‘ab is caught 
by way of catching the ruki’ along with the imam. The latecomer then stands 
to complete his prayer after the second taslim of the imam. And the least 


amount that a congregation can be is two. 


Question SIXTY-FOUR: SUPEREROGATORY PRAYERS 


Mention some of the rulings of supererogatory prayers and their types. 
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Answer: 


It is recommended to safeguard the supererogatory prayers, such as the 
regular, fixed Sunnah prayers of Witr, Tahiyat al-Masjid, Salat ad-Duha, and 
the night prayer. Also, from it is at-Tardwih, prayer, which is prayed along 
with the imam until he completes it. It is impermissible to invent innovations 
such as the Ragha‘ib prayer within the month of Rajab; as well as standing in 
prayer in the middle of Sha‘ban, the tasbib prayer, celebration of the birth of 
the Prophet %, the night of the Mi‘raj, and other than that which opposes 
what is legislated. 


Question SIXTY-FIVE: EXPLANATION OF THE TERM “JUMU“AH” 


Why is Jumu‘ah called by this name? 


Answer: 


Because Allah # has gathered within it tremendous affairs. From them is 
that Allah 3 completed the creation of the heavens and the earth upon it. 
Upon it he created Adam, and within it Adam was entered into Paradise. He 
was, likewise, expelled from Paradise upon it; and upon it the Hour will be 


established. And this is from the greatest gatherings of the Muslims. 


Question SIXTY-SIX: VIRTUES OF JUMU‘AH 


Mention some of the things that are specific to it and its virtue. 


Answer: 


From the things that are specific to the day of Jumu‘ab is that it is the 
best day upon which the sun has risen; because Allah # gathered within it 
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tremendous affairs, as has preceded. From the things that are specific to it is 
the reminder by way of the khutbah. On it there is an hour in which no Muslim 
servant supplicates except that he will be responded to. From the things that 
are specific to it is the veneration that the Prophet ¥ gave to the day of 
Jumu‘ah, and its nobility. From its virtues is that which has come within Sabih 
Muslim, on the authority of Abū Hurayrah, may Allah # be pleased with him, 
who said: “The Messenger of Allah ¥ said: 


Anas! oug diy Led) pät Cryarily mainly dear! ji abe gogli gati Logs oa 


ali 406 bob jg 


Whoever performs wudi'and perfects his wudi', then comes 
to al-Jumu ‘ab and listens attentively and is silent, will have 
whatever is between it and the subsequent Jumu’ab, and an 


additional three days, forgiven of his sins. 


Likewise, on the authority of ‘Aws ibn ‘Aws, may Allah 3 be pleased with him, 
who said: “I heard the Messenger of Allah % saying: 


gaisld ale! cys Log Ss alg taag Siig Ss od Juntély Anaad! ag Wut (yo 
Lalas Lalea poi Aime oe ghs JS AI OE ab ly 


He who performs ghusl on the day of Jumu‘ab and cleans 
himself in a good manner, and comes early to the prayer and 
he walks without riding, and sits close to the imam and lis- 
tens without engaging in any vain actions or talk, will have, 
with every footstep that he takes, an action ofa year in terms 


of reward, as if he has fasted it and stood it in prayer.1 


' Ahmad, Abu Dawid, at-Tirmidhi. an-Nasa‘% declared it to be hasan, as did ibn Majah, 
ibn Khuzaymah, ibn Hibban, and al-Hakim, who said that its chain of narration is 
sabib. 
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In the Fajr prayer on the day of Jumu‘ah the imam should recite Surah as- 
Sajdah in the first rak‘ah and Sirah al-'Insan in the second. It is legislated to 
perform ghusl on this day, utilize the siwak, perfume oneself, put upon oneself 
the best of his clothing, hasten towards the Jumu‘ah prayer with tranquility 
and humility, and to send much blessings upon the Prophet *. It is recom- 
mended to recite Surah al-Kahf during its day, due to the hadith of Abu Sa‘id 
al-Khudri, may Allah 3 be pleased with him, that the Prophet * said: 


onawd oy Le soil oa U ehai aaa)l ags SII Brg 13 Ge 


Whoever recites Surah al-Kahf on the day of Jumu‘ab will 
have a light illuminated for him from one Friday to the 


next.! 


Question SIXTY-SEVEN: PERMISSIBILITY OF THE IMAM SPEAKING TO 


FOLLOWERS DURING JUMU‘AH 


Is it permissible for the imam to speak to some of the followers during 


the khutbah? Mention the evidence. 


Answer: 


Yes, it is permissible for the imam to speak to some of the followers dur- 
ing the khutbah, if there is a need. The evidence is that which is established 
within Sāþīþ al-Bukhari, regarding the story of the Bedouin who spoke to the 
Prophet ¥ while he was delivering the khutbah to the people. Likewise, the 
statement of the Prophet % to the man who was stepping over the necks of 
the people on the day of Jumu‘ah, while he was delivering the khutbah, saying 


to him: 


! Al-Hakim, who said that this hadith has a sabih chain of narration 
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yòl äi ule! 


Sit down, for you have caused harm. 


Question SIXTY-EIGHT: DIFFERENCE BETWEEN JUMU“AH PRAYER AND 
DUHR PRAYER 


Is the Jumu‘ah prayer a separate obligation, or does it take the place of 


Dubr prayer? Mention the evidence. 


Answer: 


The Jumu‘ab prayer is an obligation upon every responsible Muslim male 
who is free and has the ability to attend. It consists of two rak‘at in which the 
recitation is audible, and it takes the place of the Dubr prayer. This is due to 
the fact that the Prophet * sufficed with it and did not make the Duhr prayer 
although it was made obligatory. The one who prays Jumu‘ah prayer and there- 
after prays Dubr prayer has committed a heinous error, as some of the people 
of the innovated sects do. The people that have a legislated excuse may pray 
the Dubr prayer, such as the sick person, the traveler and the one who does 
not catch a single rak‘ah of the Jumu‘ah prayer. If the Muslim misses it, he 
makes it up as Duhr, being four rak‘at. A severe threat has come regarding the 
one who intentionally misses the Jumu’ah prayer. From that is the statement 
of the Prophet #: 


Auld de ail aude Ligh = olya A dear! ey cya 


He who abandons three Jumu‘ab prayers out of negligence, 
Allah will place a seal upon his heart.2 


! Aba Dawid 


2 at-Tirmidhi and others 
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It is legislated to come early to the Jumu‘ah prayer; to perform ghusl for it, 
perfume oneself, wear the best of one’s clothing, and listen attentively to the 
sermon. If it coincides with one of the two ‘Eids, the obligation of Jumu‘ab is 
removed from the one who has attended the ‘Eid prayer. However, the obliga- 
tion of the Dubr prayer is not removed. With regards to the imam, the obli- 
gation of the Jumu‘ab prayer is not removed from him. Likewise, he who has 


not attended the ‘Eid prayer must attend Jumu‘ah. 


Question SIXTY-NINE: CONDITIONS FOR THE VALIDATION OF THE 


JUMU‘AH PRAYER 


What are the conditions for the validity of the Jumu‘ah prayer? Mention 


its evidence. 


Answer: 


The conditions for its validity are as follows: 


1. That it is within its time. The strongest of its statements is that it is 
the time of Dubr. 

2. That it be in congregation, being two or more; because the rest of the 
prayers are established with two or more by way of consensus 

3. That it be within a township, the meaning of which is that it be in- 
habited. 

4. That it is preceded by two sermons that contain within them the 
praise of Allah #, and the two testimonies; as well as sending prayers 
and peace upon the Messenger of Allah %, and reminding the people 
of the fear of Allah and obedience to Him. 

5. That one is free. 


6. That one is responsible. 
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The evidence for this is what is established from the actions of the Prophet ‘@ 


and his performance of it. 


Question SEVENTY: DESCRIPTION OF THE KHUTBAH OF PROPHET 


MUHAMMAD * 


What is the description of the khutbah of the Prophet #? 


Answer: 


From that which has come regarding the description of his khutbah is that 
he would begin with Khutbah al-Hajah, the text of which is: 


lies oyag iiil gyi cpa dL, Sgaig copadiuig sdinatinig otami all ser! ol 
ping Y AY oi aptly al sola W Jas cag A) cae MS all oe ye laci 
Y 


ajya) 9 odus Írom oy Í iig al obi 


Indeed, the praise is for Allāh. we praise Him, seek His help 
and seek His forgiveness. We seek refuge with Allāh from 
the evil within our own souls and from the evil of our ac- 
tions. Whoever Allāh guides, there is none that can mis- 
guide; and whomever Allāh leads to stray, there is none that 
can guide him. I testify that none has the right to be wor- 
shipped except Allāh alone, who has no partners; and I 


testify that Muhammad ® is His servant and Messenger. 


€ ópal eiil Yl igas Y5 alas GS alli 1l iai Gad LIL > 
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O you who believe! Fear Allah as He should be feared, and 
die not except in a state of Islam (as Muslims), with com- 
plete submission to Allah. 

[Surah Ali ‘Imran 3:102] 


Fle, laia Lag lo 95 len GIRS Shady pad cos SEL gill S55 Iga GALI IL } 


4 5 Sule GIS ai Sf * al My ay óL call ail Ifill Laig Hus 


O mankind! Be dutiful to your Lord, Who created you from 
a single person (Adam), and from him (Adam) He created 
his wife [Hawwa’' (Eve)], and from them both He created 
many men and women; and fear Allah through Whom you 
demand your mutual (rights), and (do not cut the relations 
of) the wombs (kinship). Surely, Allah is Ever an All- 
Watcher over you. 
[Sūrah an-Nisa' 4:1] 


ol ati pac pi pat E> aaa Hy gas gill Sad} 


{D Ueda gd jla sáb Ag AU abel oii eig 


O you who believe! Keep your duty to Allah, and fear Him, 
and speak (always) the truth. He will direct you to do right- 
eous good deeds and will forgive you your sins. And who- 
soever obeys Allah and His Messenger (*) he has indeed 
achieved a great achievement. 
[Sirah al-'Abzab 33:70-71] 


As to proceed: 


Aico So Lelie gal tg tere 54a Cad! peg ail LS doal nS ols 


oul $ IS Sy AIS de Sy dou, 
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Indeed, the best speech is the Book of Allah, and the best 
guidance is the guidance of Muhammad ®, and the worst of 
all matters are the newly invented ones. And every newly 
invented matter is an innovation, and every innovation is 


misguidance, and every misguidance is in the Fire.! 


His speech would contain clarification of tawhid, as well as iman and its 
fundamentals; and mention of the qualities of the Lord, the Majestic ard 
High. He would also mention the worship of Allah %, which He loves for 
His creation; warning them against His punishment and encouraging them 
to remember Him and be thankful to Him. Likewise, reminding them of 
death, Paradise and the Fire. He would also encourage them upon the 
obedience of Allah Æ and His Messenger ¥, while censuring them against 
disobeying Allah and His Messenger ®. He would deliver a sermon upon a 
minbar, which had three steps; and when he would enter he would ascend 
the minbar, then face the worshippers and greet them with salam. He would 
sit while the mu‘adbin called the ‘adbén. Then he would deliver the first 
sermon standing, while supporting himself upon a bow or a stick, and he 
would sit briefly. He delivered the second sermon standing in a similar 
fashion. He would make the sermon short but lengthen the prayer, at times 
reciting within his sermon Surah Qaf. It is reported on the authority of Jabir 
ibn ‘Abdullah, may Allah Æ be pleased with him, who said: “When he, 
Prophet Muhammad ®, would deliver a sermon his eyes would become red, 
his voice would be raised and his anger would intensify as if he was warning 
against an approaching army; saying: “The army is attacking you by morning 
and the army is attacking you by night.”? He would point with his index 
finger when supplicating, and would not raise his hands in doing so except 
when he supplicated for rain. After the two sermons he would pray two 


rak‘at in which he would recite audibly, and he would lengthen them, 


' Abu Dawid, an-Nasa‘i, and ibn Majab 
2 Sahib Muslim 
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reciting Surah al-Jumu'ah in the first rak‘ah and Surah al-Munafiqun in the 
second rak‘ah. Or he would recite in the first rak‘ah Surah al-'A‘la, and in the 


second Surah al-Ghashiyah. 


Question SEVENTY-ONE: OBLIGATION OF ONE WHO MISSES MOST OR 
ALL OF THE JUMU“‘AH PRAYER 


The one who catches less than a rak‘ah of the Jumu‘ah prayer along with 


the imam, what is he to do? Mention the evidence. 


Answer: 


He is to intend the Dubr prayer and pray four rak‘at. The evidence is that 
which is reported by an-Nasa‘i, ibn Majah and ad-Daraqutni, on the authority 
of ibn ‘Umar, may Allah # be pleased with him, from the Prophet *, that he 


said: 


Ayo Sua 139 551 Ll) ayers Aaaa Epo (ye AaS) Iai Cys 


Whoever catches a rak‘ah from the Jumu“ab prayer, then let 
him add another rak ‘ah to it, and he has thus completed his 


prayer. 


That which is understood from the hadith is that he who has not caught a 


complete rak‘ah is to pray it as Dubr. 


Question SEVENTY-TWO: ADVICE FOR THE ONE GIVING THE KHUTBAH 


Mention some of that which is recommended for the one delivering the 


Jumu‘ab sermon. 
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Answer: 


It is recommended that he comes at the time of the khutbah, and that he 
deliver the khutbah upon a minbar, or upon an elevated place. He is to greet 
the followers with salam when he ascends the minbar, and he is to sit until the 
mu‘adhin completes the ‘adhan. He is likewise to sit between the two sermons, 
and he is to deliver the sermon standing, supporting himself upon a stick cr 
the likes of it. He is to shorten the sermon and supplicate for the Muslims and 
their ruler to have rectification and success; and he is to point with his index 
finger while supplicating. He is not to raise his hands, except when seeking 
rain. He is to choose beneficial and appropriate topics from amongst the texts 
that contain encouragement and warning. He should also use Qur’anic stories 
and that which has come from the Prophet #; mentioning examples and clar- 
ification of the legislated rulings in a manner that is eloquent and effective. He 
is to avoid intentionally rhyming, reviling others and screaming senselessly. He 
is to raise his voice to best of his ability. His khutbah should be steady, without 
hastiness; and he should be knowledgeable regarding that which he says. He 
should feel within himself that he is establishing a duty that was performed by 
the Messengers, upon them be prayers and peace. It is, likewise, legislated for 
the one delivering the sermon to supplicate for himself, as well as those who 
are present, and the Muslim males and females, from those who are alive and 


those who are dead. 


Question SEVENTY-THREE: SUPPLICATIONS FOR THE LEADER OF THE 


MUSLIMS WITHIN THE JUMU“‘AH PRAYER 


What is the position of the pious predecessors regarding supplicating for 


the leader of the Muslims within the Jumu‘ah prayer? Mention the evidence. 
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Answer: 


The Salaf gave great importance to supplicating for the ruler who is in 
charge of the affairs of the Muslim, and the Muslims have acted in accordance 
with this. This is only due to the fact that the rectification of the leaders ben- 
efits the people, and the land by way of rectifying them. This is an affair which 
is attested to and known. From the reasons for the rectification is supplicating 
for them by those whom they are in charge of, especially those who have 


knowledge from amongst them. From the evidence for this is the following: 


It is reported on the authority of the chief of the believers, ‘Umar ibn al- 
Khattab, may Allah % be pleased with him, that he said: “Know, that the peo- 
ple will continue to be in a state of goodness as long as their leaders and guides 


are upright.” 


On the authority of Abū Muslim al-Khawlani, may Allah # have mercy upon 
him, who said regarding the ruler: “He has been appointed over you. There- 
fore, if he is guided then praise Allah #, and if he acts upon other than this 
then supplicate for him to be guided; and do not oppose him and thus go 


astray.” 


On the authority of al-Fudayl ibn ‘Iyad, may Allah # have mercy upon him, 
who said: “If I had a supplication which would definitely be answered, I would 


not give it anyone except the ruler.” 


On the authority of Imam Ahmad, may Allah # have mercy upon him, that 
Imam of Ablus-Sunnab, who said regarding the ruler of the Muslims: “Indeed 
I supplicate for him to have uprightness and success by night and day, as well 


as assistance; and I deem this to be an obligation upon me.” 


The Allamah, al-Barbaharee, may Allah # have mercy upon him, said within 
Sharh As-Sunnah: “If you see a man supplicating against the ruler, then know 
that he is a person of desires; and if you see a man supplicating for the ruler to 


be rectified, then know that he is a person of Sunnah.” 
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It is an obligation upon the one delivering the sermon, in front of his congre- 
gation, to clarify the rights of the rulers and that which is obligatory upon the 
Muslim with regards to the leader. From this is pledging allegiance to him, 
fulfilling it outwardly and inwardly; hearing and obeying in that which does 
not entail disobedience of Allah Æ; and to respect him and honor him. It is 
obligatory to advise him, desire his rectification, desire the unification of the 
‘Ummah behind him and dislike their separation. One must also hate the one 
who deems it permissible to rebel against him, and other than this from the 
affairs which Ablus-Sunnah wal-Jama‘ab have clarified since the time of the 
pious predecessors, may Allah Æ have mercy upon them. And this is estab- 


lished within the books of the scholars amongst them. 


Question SEVENTY-FOUR: THE TWO ‘EID PRAYERS AND THEIR DE- 
SCRIPTION 


What is the ruling of the two ‘Eid prayers? What is the time of their 


prayer, and its description? 


Answer: 


The basis for its legislation is the Book, the Sunnah and the consensus. 
Allah, the Exalted, has said: 


(sts Shad) 
Therefore, turn in prayer to your Lord and sacrifice (to 


Him only). 
[Sirah al-Kawthar 108:2] 
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And the scholars of tafsir have mentioned that this verse is in reference to the 
‘Eid prayer. As for the Sunnah, it is established by way of successive reports 
that the Messenger of Allah % used to pray the ‘Eid prayers. Likewise, it is 
established by way of the consensus of the people of knowledge. 


The two ‘Eid prayers are a communal obligation, according to many of the 
people of knowledge. However, the attendance of it is a stressed Sunnah that 
it is not befitting to abandon, except due to a legislative excuse. As for its time, 
then with regards to the prayer of ‘Eid al-Fitr, it is recommended that it be 
delayed until the sun has elevated to the level of two spears; meaning six me- 
ters, approximately. And this is only for the purpose of extending the time 
before it, in order that the Zakat al-Fitr may be distributed. 


As for ‘Eid al-Adha, the Sunnah is to hasten it such that it is held before the sun 
rises to the length of a sphere. This is in order to make vast the time for slaugh- 
tering the ‘udbiya and to hasten the eating from it. Its description is that it is 
legislated to perform it in an open space. It is also legislated to perform ghusl, 
perfume oneself, wear new or clean clothing, and to go towards it via one path 
and return from it via another path. It is legislated for the one who sits awaiting 
the ‘Eid prayer to declare Allah’s Oneness and His greatness in abundance, be- 
cause this is from the signposts of this day. The takbir should be performed 
individually. As for congregational takbir, it is an innovation. This is that the 
congregation raises their voice with the takbir in unison, beginning it in unison 
and ending it in unison, with one voice and a specific description. There is no 
basis for this action, nor any evidence for it. Rather, it is a newly invented inno- 
vation with regard to the description of the takbir; and it is upon the Muslim to 


beware of all innovation. This is due to the statement of the Prophet #: 


3) på Lyol dale Gut Woe Joc cyo 
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Whoever does an action which is not from this affair of 


ours, it shall be rejected.! 


The prayer consists of two raka‘at. One is to make seven takbirat in the first 
rak‘ab, and five in the second, before the recitation. One is to raise his hands 
with every takbir and the imam is to recite audibly. In the first rak‘ah, after al- 
Fatihah, he is to recite Surah al-'A‘la; and in the second rak‘ah he is to recite 
Surah al-Ghashiyah. Or he may recite in the first rak‘ab Sirah Qaf, and Surah 
al-Qamar in the second. Then, the imam delivers two sermons, facing the peo- 
ple. Within them, he is to praise Allah, the Exalted, thank Him, extol Him, 
and encourage the people; informing them of the obligation of acting upon 
His legislation, encouraging them likewise to give charity and to slaughter, and 
he is to clarify the rulings of slaughtering. It is also legislated for him to ad- 
monish the women within his sermon, and to remind them with that which 
is obligatory upon them and encourage them to give charity. There is no harm 


in greeting others on the day of “Eid with goodly supplications. 


Question SEVENTY-FIVE: ECLIPSE PRAYER AND ITS DESCRIPTION 


What is the ruling of the eclipse prayer, and what is its description? 


Answer: 


As for its ruling, it is a stressed Sunnah upon every Muslim, male and 
female; whether one is a resident or travelling; whether it is a lunar eclipse or 
solar eclipse. This based upon its sighting, and not due to a report from the 
people who do calculations; nor is the prayer to be made based upon it occur- 
ring in another land. As for its description, there is no ‘adhān nor 'iqāmah for 
it. However, one is to proclaim its commencement by saying, one time or 


more, within the mosque: 
! Sahih Muslim 
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ach dal 


Prayer in congregation. 


The imam leads the people in two rak‘at in which he makes the takbir then 
recites Surah al-Fatihah and a long chapter, audibly. Then, he is to bow with 
a long bowing. Then he rises from the bowing, saying: “Allah has heard he 
who praises Him; our Lord, and for You is the Praise.” And he is not to pros- 
trate. Then, he recites Sirah al-Fatihah again, and a sarah which is shorter 
than the first. Then he bows with a bowing that is shorter than the other. He 
then rises from the bowing, and performs two lengthy prostrations, making 
the first of them longer than the second, and sitting between the two. Then 
he stands and performs a second rak‘ah similar to the manner in which he 
performed the first. However, it is to be shorter. Then, he says the tashabhud 


and makes taslim. 


After the prayer it is legislated for the imam, if he has knowledge, to admonish 
the people as the Prophet ® would do. If the eclipse ends while they are within 
the prayer, they are to complete the prayer, lightening it. If it does not end, 
they engage in much supplication; as well as declaring Allah’s Æ greatness and 
doing charitable acts until that which has befallen them is removed, and the 


prayer is not to be repeated. 


This prayer is prayed even during the forbidden times of prayer, because it is 
from the prayers for which there is a reason. The khutbah is legislated after the 


eclipse prayer because the Prophet % would do so. 


Question SEVENTY-SIX: PRAYER FOR SEEKING RAIN AND ITS DESCRIP- 
TION 


What is the ruling of the prayer for seeking rain? What is its description? 
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Answer: 


As for its ruling, it is a stressed Sunnah that is affirmed by way of the 
action of the Prophet * and his successors, may Allah be pleased with them. 
It is legislated if there is a drought within the earth and the rain has been 
withheld. As for its description, the Muslims are to come out for it in an open 
area, being humble and submissive, and with the feeling of a sense of need for 
Allah; men, women, and children, at the command of the ruler of the Mus- 
lims, who specifies a day for them. They are to come out at the beginning of 
the day. The imam comes forward and prays two rak‘at without an ‘adhan or 
igamab. He is to make seven takbirat, including the opening takbir, within 
the first rak‘ah, and he is to recite Sirah al-Fatihah and another chapter from 
the Qur’an audibly. Then, he is to bow and prostrate. He then stands and 
makes the takbir for the second rak‘ah, after which he makes five additional 
takbirat. Then, he is to recite Surah al-Fatihah and another chapter from the 
Qur’an audibly. Once he has prayed two rak‘at he is to say the tashabhud, then 
make taslim. He is to deliver one sermon in which he praises Allah the Exalted, 
declares His greatness, and seeks His forgiveness. He is to encourage the 
people upon the obedience of Allah % and warn them against disobeying Him; 
and he likewise encourages them to seek that which is with Allah # of for- 
giveness and mercy, while telling them not to despair of Allah’s mercy. He is 


to supplicate to Allah Æ, and from the supplications he is to say: 
Lael al 
O Allah give us rain (three times). 
He is, likewise, to say: 
Gäl lll 


O Allah, send water down upon us (three times). 
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He is, likewise, to say: 


Jel ne Mele Le pe Lal Lapa Lape Lisia Le bial al 


O Allah send down water upon us that is visible, beneficial, 
and plentiful; water that is not harmful, grant it to us now, 


without delay. 


And he may say other than this from the goodly supplications. Then, he is to 
turn his back to the people and face the Qiblah, supplicate, and invert his cloak; 
and the people are to invert their cloaks just as their imam does. Seeking rain 
can also be done in the khutbah of Jumu‘ah by raising the hands and supplicat- 
ing, due to what is established from the Prophet *, that he did so when the 


Bedouin came to him asking him to do this. 


It is legislated that when the rain begins to descend he stands in the open, 


upon its commencement, in order that it may fall upon him, and say: 


laili Lo ell 
O Allāh, allow it to be a beneficial rain. 


And he is, likewise, to say: 
dias 99 Ùl Lais plaa 


Rain has come to us by way of the bounty of Allāh and His 


mercy. 


If the rain is abundant, and one fears that it may cause harm, he may supplicate 
to Allāh, the Exalted, to lighten it and withhold its harm. And from the sup- 


plication that one my say in such a case is: 


peed ca ling 42999! glasg PEF JL sade de aUl 
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O Allah send it to the top of the mountains, and to the 


hills and valleys, and over the places where trees grow. 


Question SEVENTY-SEVEN: DESCRIPTION OF WASHING THE DECEASED 
AND THE JANAZAH PRAYER 


What is the description of the washing and shrouding of the deceased? 


What is the description of the Jandzah prayer and its procession? 


Answer: 


It is legislated to encourage the one who is near death to say: 


aul Y} al) Y 


None has the right to be worshipped except Allah. 


This is in order that this may be the last of his speech. It is legislated to turn 
him towards the Qiblah by placing him upon his back, his feet toward the 
Qiblah, and his head elevated slightly. If death is affirmed, it is legislated to 
close his eyes, cover him with a garment that covers him completely, and close 
his mouth using a bandage that is wrapped around the top of his head. It is 
permissible to uncover his face and kiss him. It is obligatory to hasten his 


preparation after the death has been affirmed. 


It is proper that one choose to wash the deceased those who are from the 
people of trustworthiness, piety, and righteousness. The deceased is to be 
placed upon the platform of washing and his ‘awrah is to be covered. His belly 
is to be pressed, and that which exists is to be washed away. Then, one begins 
the washing. The washing should be an odd number, beginning with the right 


side. It is to be with water, accompanied by sidr in some of the washings, or 
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that which takes the place of sidr and will clean effectively. In the last washing 


perfume is to be mixed in, and the best of it is camphor. 


The woman is to have her hair braided in three rows going toward the back. 
He who cannot be washed due to an excuse, such as the absence of water, one 
being a person of high respect, a woman being present amongst men, or a man 
being present amongst women; then at-tayyaumum should be performed for 


them. 


Some of the people of knowledge hold that the woman is to be shrouded in 
five shrouds: a skirt, khimar, shirt, and two outer shrouds. It is better that the 
man be shrouded in three shrouds that are white and new, and they are to be 
scented with bukbūr. Some of them should be spread out upon others, and 
camphor should be placed between each shroud. Then, the deceased is placed 
upon his back, and his anus may be plugged with cotton which contains cam- 
phor. The corner of the top shroud is taken from the left side to the right side, 
and the right side should be taken to the left. The second and third are to be 
done likewise. Then, it is to be tied with a tie that can be untied inside of the 
grave. The woman is similar to the man, which has preceded; and it is permis- 
sible to shroud with a garment that covers the entirety of the body. It is better 
that she be shrouded in five pieces: a skirt, khimar, shirt, and two outer 


shrouds.The description of the funeral prayer is as follows: 


The Prophet # commanded that the deceased be prayed upon; he # did so 
and the Muslims upheld this after him. It contains within it honoring of the 
Muslim and it is a type of intercession for him; asking that Allah % forgive 
him and be kind to him. In praying upon him, carrying his body, and attending 
his burial lies tremendous reward, as the evidence has proven. The deceased is 
prayed upon within the mosque, as well as outside of the mosque; and he may 
also be prayed upon after his burial. He is not to be prayed upon during the 
three times in which prayer is prohibited, nor is he to be buried within them. 


They are when the sun is rising until it has fully risen, when the sun is at its 
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zenith until it declines, and when the sun has begun declining until it sets. 
The description of the prayer is that the imam stands at the head of the male 
and at the waist of the female, and he is to make four takbirat. The opening 
takbir is performed while raising his hands to the level of his shoulders or his 
ears. With the remaining takbirat, he is to raise his hands. Then he places his 
right hand on the back of his left hand upon his chest. He seeks refuge with 
Allah # from Shaytdn, says the basmalah, then recites Surah al-Fatihah si- 
lently; and at times he may recite along with it another chapter. Then, he 
makes the second takbir, recites the Ibrahamic prayer, makes the third takbir; 
and supplicates with sincerity with that which has come within the Sunnah. 


From those supplications are the following: 


Aine l oa lll bliig L S39 LS Lining Llig Lali Liza Lined pat! all 
Wy apai Lapai Yell lary! le digid Lis dindgs yay pul le old Lis 


owes Liljas 


O Allah forgive our living and our dead, those who are 
present and those who are absent, our children and our 
elders, our males and our females. O Allah, he whom You 
have given life amongst us, then give him life upon Islam, 
and he whom You caused to die from amongst us cause him 
to die upon iman. O Allah, do not deprive us of its reward 


and do not cause us to go astray thereafter.! 


aly UL alucls alsa a 99 ay PSCS dic càclg dòlcg damylo al acl ml 
ala oa IAs hla daig il ye Gand! gill cuts LOS Las (yo dag, ally 
co gh) pal olie ga adeis, tial dldsig da 95 oa ns Logg, alai co las Salg 


GUI olie 


—S— 


' Abt’ Dawud and ibn Majab 
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O Allah forgive him and have mercy upon him, and pardon 
him and give him safety, and make his descent noble and 
make his grave spacious; and wash him with water, ice, and 
snow. Purify him from sins just as You have purified the 
white garment from filth; and give to him an abode which 
is better than his current abode, and family that is better 
than his current family, and a wife that is better than he 
current wife; and enter him into Paradise, and give him 
refuge from the punishment of the grave (or the punishment 
of the Fire).1 


And if he is a child, one may add: 


alg Woyd9 Lalin LJ clam! ag! 


O Allah make him a predecessor for us, and a herald, and a 


means of reward, and a bounty. 


Then, one makes the fourth takbir and one taslim to the right. He who has 
missed any of the takbirdt may make them up with its proper description. The 
miscarried fetus is to be prayed upon, and its parents are to be supplicated for, 
seeking Allah’s % forgiveness and mercy for them. It is permissible for the 


women to pray the funeral prayer in congregation or individually. 


The description of the funeral procession is that the deceased is carried by four 
men, and those who follow on foot may be in front of it, behind it, or driving 
behind it. It is legislated to hasten the bier, and to leave off vain speech regard- 
ing the affairs of the dunya. Those who are present may stand, and when en- 


tering him into the grave it is said: 


! Sabib Muslim 
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il Jya Abe eg ail ins 


In the name of Allah, upon the religion of the Messenger 
of Allah #. 
He is to be supplicated for, after his burial, to have firmness such as saying: 


aasi d piel ll cult Jyh 42 oll 


O Allah make him firm with a firm statement. O Allah, 


forgive him and have mercy upon him. 


It is likewise legislated for men to visit the graves without travelling to do so, 
and to supplicate with that which has come within the Sunnah. From those 


supplications is the following: 


l JLi cog Bo¥ eS adil Ls ol blg cpebeably Cees hl ca shall Jai Sule aladi 
Llall py LJ 


Peace be upon you, O inhabitants of the graves of the Mus- 
lims and the believers. Indeed, we shall be, if Allāh wills, 
joining you soon. I ask Allāh for us and for you to 


have security.! 


Conveying condolences to the family members of the deceased is the Sunnah. 
In this lies bringing ease to the family of the deceased, and it may be done in 
every place; whether that may be the marketplace, the masjid or at work. From 


the statements of condolence is the following: 


niaig juailè crime dai onic se ISa odasi be dg isi Le ai o) 


| Sahih Muslim 
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Indeed, to Allah belongs to that which He has taken, and 

to Him belongs that which He has given; and everything 

with Him is for an appointed time. Therefore, be patient 
and anticipate the reward of Allah. 


From that, as well, is the statement: 
Aal påżg elje Curly poi ill placi 


May Allah make your reward great, and May Allah make 
good your condolences, and may Allah forgive your de- 


ceased. 


As for preparing food for the family members of the deceased 
on the day of the death, this is a Sunnah due to them being 
busy in their time of calamity. As for that which is done 
within some societies from preparing feasts, slaughtering, and 
inviting people towards it; it is from the newly invented af- 


fairs, which it is obligatory to abandon and beware of. 


Likewise, it is not permissible to hire Qur’an reciters and eulogizers; and it is 


prohibited to wail over the deceased. 


This is the completion; and the praise is for Allah 3, whom by way of whose 


favor righteous actions are completed. 


May prayers and peace be upon our Prophet Muhammad ®, upon his family, 


and Companions. 
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